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CONGRESS CONSIDERS PALESTINE 


7 WO POINTS OF VIEW were represented at 
the hearings on the Wright—Compton Resolu- 
tion, held on February 7-17 by the House Foreign 
Affairs Committee in Washington. The first was 
that of Prof. Philip K. L. Hitti, and the other spokes- 
man for the American Arabs. Their point of view 
was that the question of Palestine’s future should 
be decided entirely in accordance with the wishes of 
the Palestinian Arabs; perhaps also the views of 
other Arabs and Moslems ought to be consulted. 
While Prof. Hitti admitted that the United States 
was entitled to ask the British Government to live 
up to the Palestine Mandate, since the United States 
was a party to that document through its treaty with 
Great Britain and through its participation in de- 
veloping the idea of a Jewish National Home, the 
main argument of the Arab advocates was an at- 
tempt to intimidate the Congressional Committee by 
warning of uprisings if the resolution were passed. 
Thus the Arab case before the Committee was based 
on the contention that it was in the American inter- 
est not to assume any responsibility for the settle- 
ment of the Palestine question, and, in fact, to discard 
the responsibilities it had already undertaken. 

A somewhat similar line was followed by the 
Jewish opponents of the Wright-Compton Resolu- 
tion. It was expressed most blatantly by Rabbi Morris 
Lazaron. While he advocated the adoption of the 
first part of the resolution, calling for the abrogation 
of the White Paper and the resumption of immigra- 
tion into Palestine in accordance with its absorptive 
capacity, he urged the Committee not to approve the 
second part, demanding the ultimate establishment 
of a free and democratic Jewish Commonwealth. 
This, as he stated, was a controversial issue among 
Jews, and consequently the Congressional Committee 
should not take any stand either for or against the 
ultimate establishment of the Jewish Common- 
wealth. 

Thus, both the Jewish and Arab opponents of the 
resolution suggested to the Committee that it re- 
nounce its right to judge the question independently, 
in deference, in the one case, to the Arabs, and in 
the other to a tiny minority of Jews who are fright- 
ened by the term Jewish Commonwealth. The Com- 
mittee was not disposed to take this view. Its opinion 
was clearly expressed by Representative Will Rogers 
Jr. who said in reply to Rabbi Lazaron, “I don’t agree 
that this is a purely intra-Jewish matter. This is a 
matter for the entire country, for all people.” In so 
saying, Congressman Rogers reaffirmed the position 
taken by American legislators and statesmen since 


Woodrow Wilson. The establishment of the Jewish 
National Home in Palestine is a matter of interna- 
tional concern and cannot be decided in terms of 
the local attitude of Palestinian residents or of a 
faction among the Jews. The urgency of the Jewish 
problem has been starkly underscored by the calami- 
ties that have befallen the Jews of Europe in our 
time. It is hardly conceivable that any civilized peo- 
ple today—and certainly not the United States, 
which in its own paramount interest must assume 
a leading responsibility for the peace and order of 
the post-war world— should attempt to avoid its 
part in solving one of the most persistent and most 
aggravated of world problems. Attempts to intimi- 
date the United States through threats of local Arab 
reactions should not be countenanced. 


* * * 


In addition to threats, veiled and explicit, the 
opponents of the Wright-Compton Resolution ad- 
vanced certain arguments. These were quite similar 
as presented both by the Arab advocates and the 
Jewish opponents. 

Both (with the exception of the American Jewish 
Committee) argued that it would be undemocratic 
to change the relative proportion of Jews and Arabs 
in Palestine in order ultimately to establish a Jewish 
Commonwealth there: this despite the fact that Pal- 
estine offers the Jews their only chance for self- 
determination as a people, whereas the Arabs are 
already in the process of achieving that right 
over 99% of the former Ottoman territories which 
they inhabit; despite the fact that the soil of 
Palestine, whose productivity has been increased by 
Jewish effort far beyond the standard of other Arab 
countries, still lies underdeveloped or unused in its 
greater part; and that elsewhere in the Arab coun- 
tries, and particularly with respect to the vast, ne- 
glected potentialities of Iraq, lack of population, not 
lack of land, impedes Arab progress. 

Rabbi Louis Wolsey of the American Council for 
Judaism, when asked by Representative James A. 
Wright whether he believed that the Arabs, if given 
control, would permit further immigration of Jews 
into Palestine, replied, “You are asking me to 
think for the Arabs. I don’t know.” The Arab advo- 
cates were less modest. Together with Rabbis Fine- 
shriber, Lazaron, and Wolsey, and Mr. Lessing 
Rosenwald (who persists in trying to carve out a 
new career for himself not only as a political phi- 
losopher but as a theologian), they insisted that the 
Jews are not a people but merely a religious group, 
and that they do not need, nor are they entitled to, a 
National Home in the political sense. 





The Arabs were more consistent than Rosenwald 
and his coadjutors—or perhaps only more explicit— 
in drawing conclusions from this thesis. Mr. Faris 
Malouf and Dr. Hitti flatly declared that, since there 
was no justification nor any hope for a National 
Home in the political sense, Palestine had already 
admitted its share of Jewish refugees; and if more 
of them needed asylum other homes should be found 
for them. The Jewish faction opposing the Common- 
wealth Resolution, from Lessing Rosenwald to the 
American Jewish Committee, asked that the White 
Paper be abrogated and the doors of Palestine opened, 
either to Jewish immigrants or to immigrants of all 
creeds, according to the formula favored by Lessing 
Rosenwald. Taking this point of view, all the Jewish 
critics of the Commonwealth idea agreed in approv- 
ing the first part of the resolution, which demands 
the abrogation of the White Paper. When questioned 
as to his attitude with regard to the first part of the 
Resolution, Dr. Hitti declared: “That was passed in 
1922; why pass it again?” 

The first part of the present Palestine Resolution 
was indeed passed unanimously by the Congress of 
the United States in 1922, and it gave expression to 
the consensus not only of American but of world 
opinion, that the Jews must have their opportunity 
to reconstitute their National Home in their ancient 
homeland. In the course of time, forces of appease- 
ment, yielding to local Arab pressure and the strain 
of international politics, have whittled down the 
purpose of that original resolution until the present 
policy in Palestine, not yet abandoned, is to crystal- 
lize the Jewish community there at about its present 
level, and end all hope that the Jews may cease from 
being a homeless people. If there is need now for 
Congress to reaffirm the 1922 resolution, then it is 
only in order that the original purpose of that reso- 
lution, to establish the Jewish Commonwealth in 
Palestine, shall be restored, and that the friends of 
human freedom in Great Britain, who are working 
towards this end, shall obtain the support of America. 


But if the Resolution is not to contain any refer- 
ence to the Jewish Commonwealth, and if conse- 
quently it remains an open question whether or not 
the original purpose of the 1922 resolution, to es- 
tablish a Jewish Commonwealth, still has the support 
of the United States, then indeed one wonders for 
what purpose the resolution is necessary at all. If 
the purpose of the Resolution is to be what Lessing 
Rosenwald wants it to be, a guarantee of free immi- 
gration into Palestine not necessarily for Jews who 
wish to make their home there, but for all peoples, it 
is truly difficult to understand why this is any affair 
of Congress at all. Where else in the world has 
Congress intervened to obtain a policy of unrestricted 
immigration which it has not seen fit to follow with 
regard to our own country? Furthermore, while it 
is true, as Dr. Walter Lowdermilk pointed out, that 
Palestine could absorb close to two million additional 
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persons on the basis of its food supply potentialities 
alone, and a number without any definite limit if it 
is industrially developed, these possibilities can only 
be achieved through the investment of large sums 
and the intensive application of labor; in fact, 
through the same process of development which has 
transformed Palestine into what it is today. That 
process was conceivable only in the light of Jewish 
aspirations to reconstitute their National Home, and 
without a guarantee for such aspirations, it is hardly 
likely that the Jews will be able to continue it. If 
they do not, nobody at all will be interested in ob- 
taining free immigration into Palestine. 

There is only one conceivable purpose for adopt- 
ing a resolution on Palestine today. Mr. Emanuel 
Neumann stated it very clearly: 

“Why this reaffirmation and why the express ref- 
erence to the goal of a free and democratic Jewish 
Commonwealth? The answer is obvious. The Bal- 
four Declaration was unquestionably meant to help, 
in the words of President Wilson ‘To lay the founda- 
tions of a Jewish Commonwealth.’ The policy was 
so understood, quite definitely, by our own Govern- 
ment at the time. There is clear documentary evi- 
dence of that fact. But in the course of these years, 
under pressure of Arab intransigeance and a cam- 
paign of terror carried on with the help of the Axis, 
the original commitment of the Balfcur Declaration 
was gradually whittled down, interpreted and re- 
interpreted beyond recognition—a process which 
culminated in the White Paper. 

“It is therefore necessary to go back now and 
cross the t’s and dot the i’s. That can best be done 
by a clear and unmistakeable reference to the under- 
lying preface of the Balfour Declaration and the goal 
it contemplated—a free and democratic Jewish 
Commonwealth.” 

* * * 


In connection with the hearings, it has been sug- 
gested that the present might not be an auspicious 
time for a statement in favor of a Jewish Common- 
wealth. The American Jewish Committee, for ex- 
ample, stated that it opposed such a declaration today, 
in view of the present, wartime situation. Represent- 
ative Robert B. Chiperfield suggested that the War 
and State Departments be consulted. 

The pretext of military expediency has been ad- 
vanced repeatedly during this war as a reason for 
not following the dictates of justice and common de- 
cency with respect to the Jews. When it was a 
question of restoring French citizenship to the 
Algerian Jews, military expediency was cited to ex- 
plain the long delay in performing this reparation of 
a Vichy wrong. When it was a question of rescuing 
Jews in imminent danger of death in Europe, the 
interests of the war effort were said to prevent effec- 
tive action. Now the same argument is whispered 
around the lobbies in connection with the Common- 
wealth Resolution. 
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In the meantime, the military situation has ap- 
parently improved. Apparently as a consequence of 
Secretary of State Hull’s trip to the Moscow Confer- 
ence, the Cremieux Decree was reaffirmed in Algiers; 
no Arab uprisings ensued. It has now been judged 
possible also to undertake, through the War Refugee 
Board, a rescue program which was ruled out at the 
Bermuda Conference as inconsistent with the effective 
prosecution of the war. Have our fortunes at war 
now suddenly taken such a disastrous turn that we 
must revert to a policy of appeasement, and give 
up the Commonwealth Resolution on grounds of 
military expediency? 

It has been clearly demonstrated during this war 
that very few Arabs of the Middle East may be 
counted upon as active friends of the Allied cause. 
Where they have taken any active part in this strug- 
gle at all, it has been to aid the Axis. There is hardly 
a people in the United Nations camp whose political 
interests have been as considerately handled during 
the war as have those of the several Arab countries. 
Yet to this day, despite the fact that some Arab 
countries have climbed on the Allied bandwagon 
and declared war on the Axis, they have done virtu- 
ally nothing to help in the Allied fight. Indeed, only 
constant vigilance has kept under control those ele- 
ments in all Arab countries who, if permitted, would 
be prepared to sabotage the war effort. 

It is not the adoption of the Wright-Compton 
Resolution which might lead to greater mischief 
among the Arabs—the potentialities of mischief are 
continually at a peak level. Only another advance 
of the Nazi forces in the Middle East—now happily 
inconceivable —or a relaxation of vigilance could 
have that effect. Whatever possibility of unrest ex- 
ists among the Arabs in Palestine has existed through- 
out the war, and could undoubtedly be controlled, 
as it has been up to now, by the forces which have 
kept order in that country. 


CCONFERENCES ON ANTI-SEMITISM 


HE CONFERENCE on anti-Semitism held in 

New York City no doubt accomplished as much 
as may be expected of gatherings of this kind. Inso- 
far as the delegates pressed for specific legislation 
and gave publicity to desirable concrete measures, 
it may be characterized as useful. The Conference 
merits the customary commendatory paragraphs 
which generally point out that public opinion was 
aroused to a growing menace, that various notables 
condemned anti-Semitism in vigorous terms, and 
that the legislative bodies of our country may have 
been prodded to take some definite action to outlaw 
the dissemination of anti-Semitic propaganda. 

It is no reflection on the Conference held by the 
American Jewish Congress if we permit ourselves to 
question the advisability of all such conferences ini- 
tiated by Jews. Meetings for the purpose of advocat- 
ing a specific measure fall into the natural sphere 
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of action of organized Jewish bodies. But confer- 
ences on the general subject of anti-Semitism should 
be organized and conducted by Christians rather than 
Jews. Our orators truthfully announced on more than 
one occasion that “anti-Semitism is a Christian prob- 
lem.” So it is. And if this sentiment has any valid- 
ity, the first deduction to be made from it is that 
Christians should recognize their obligation to take 
the initiative in combating the current demoralization 
among some elements in the community. 

If young hoodlums attack Jewish children, it is 
obviously a problem of interest to educators. But 
who should be primarily concerned with this prob- 
lem in education—the parents of the assaulted chil- 
dren, or the parents of those engaged in the assaults? 
Who requires the benefits of enlightenment, the 
victim or the miscreant? 


When anti-Semitism assumes forms which we can 
simply characterize as criminal, Jewish bodies must 
inevitably take the leadership in securing the con- 
viction of the offenders. When the rights of the 
Jewish citizens of the United States are in any fashion 
invaded, Jews cannot retire and wait for Christians 
of good-will to come to the fore and take up the 
cudgels for justice. Such organized action, however 
falls into a different category from deliberations on 
themes like “tolerance” and mutual affection. Let 
Christians confer on how to exorcise the demons of 
bigotry and hatred from their midst! Let them con- 
sider how to reach and influence those members of 
their faith who have fallen under the spell of hate- 
mongers of native or imported stock! 

Conferences which consist chiefly of Jews plus a 
few Christian “experts” inevitably degenerate into a 
pathetic spectacle. The tacit question underlying 
the deliberations resolves itself into the tragic: 
“Please, tell us what we should do so you will hate 
us less, so that you will find our presence more en- 
durable, so that you will ‘tolerate’ us!” The ques- 
tion is not voiced in these crude terms, but the es- 
sence of this unspoken interrogation pervades the 
atmosphere. 

Such an approach is not only lacking in dignity, 
it is wrong psychologically. Inevitably this attitude 
provokes some pious well-wisher to counsel the af- 
flicted to be silent and endure their cross. At the 
education panel of the Conference some of the dele- 
gates were astonished to hear one of the Christian 
participants urge his hearers to be patient, resigned, 
and noble. The light of Jewish virtue would finally 
confound the prejudiced. Such advice, no matter 
how kindly meant, is deeply offensive to every sen- 
sitive Jew. The moral to be drawn from anti-Semi- 
tic agitation should surely be not how to make suffer- 
ing Jews better, but how to make those who cause 
the suffering better citizens and better Christians. 
That is why conferences on anti-Semitism should 
originate with Christians who are aware of their 
responsibility in this regard. It should be attended 
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mainly by Christians who understand that it is the 
offender and not the offended whose psychology 
should be discussed, and for whose regeneration 
measures should be devised. 

In general, our entire propaganda terminology 
could profit from considerable revision. The detest- 
able, patronizing quality inherent in a word like 
“tolerance” has been often remarked, yet it is still 
current coin. The word “curb”, taken straight from 
the Nazi lexicon, appears regularly on the respectable 
pages of the New York Times. “Jews curbed in Ber- 
lin”; Jews curbed in France,” etc. Such headlines, over 
stories reporting the violation of the civic rights of 
Jews, certainly do not strike the correct tone. The 
word “curb” indicates necessary restraint. Dogs are 
“curbed”; horses are curbed; human beings are 
curbed when they indulge in uncontrolled behaviour. 
One can understand why Nazis use equivalent terms 
to describe their crimes in regard to the Jews. It is 
harder to understand why the entire American press 
—Jewish as well as non-Jewish—quietly accepts this 
verb as accurately descriptive of anti-Jewish legisla- 
tion. 

More than mere pedantry is involved in protesting 
the misuse of these words. The existence of terms 
like “curb,” “tolerant” are indications of the extraor- 
dinary intellectual and spiritual confusion in regard 
to anti-Semitism. It is a confusion which constantly 
beclouds the difference between the injured and the 
injurer, and subtly places the onus on the former. 
Conferences on anti-Semitism inaugurated by Jews 
suffer from the same curious shift of emphasis. 

If a mad dog is loose in the neighborhood, two 
courses are indicated. First, those bitten must receive 
adequate treatment. In the second place, the dog 
must be caught. As regards anti-Semitism, Jews 
should take care that injuries receive immediate at- 
tention; but surely it is primarily the function of non- 
Jews to prevent the spread of the madness in their 
midst. Anti-Semitism is not a minority problem. It 
is a majority problem of the acutest kind. It is time 
for a Conference to be held by Christians concerned 
for the hearts and minds of their fellows who have 
been corrupted by fascist agitators. 


S.S. NACHMAN SyRKIN 


5 te OLD friends of Nachman Syrkin, Labor Zionist 
leader whose memory, after these many years, is 
still fresh, the idea of naming an American Victory 
ship in his honor seems peculiarly appropriate. 
Syrkin was a fighting democrat and socialist, who 
went his own way according to his own conscience. 
Even in the last World War, when certainly one 
could understand a socialist saying, “A plague on 
both your houses,” Syrkin chose a side to fight with. 
For him history was not an abstraction, composed of 
colorless “tendencies” and “processes,” but a human 
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drama, with its protagonists, good and evil. The 
heroes of history, as Syrkin saw it, were nations; and 
Germany he regarded as the “villain” of the drama 
of modern times. To give the name “Nachman Syr- 
kin” to a vessel destined to take part against Ger- 
many and its associates in the present war, when the 
“villainy” of the enemy cannot be questioned, is cer- 
tainly to build a monument true to the style of the 
man. 


Nachman Syrkin deserved having his name com- 
memorated by America. It was far from easy, in the 
environment in which Syrkin lived, to take the posi- 


‘tion he did during the first World War. He was not 


deterred, however, by the attacks of his enemies or 
the complaints of his friends. He acted in a spirit of 
ardent “patriotism”; but a patriotism defined by 
Woodrow Wilson’s Fourteen Points, and presuming 
a real League of Nations, in which America should 
play an active, leading part. 


The Jewish National Workers’ Alliance is now 
engaged in a project to raise two million dollars in 
War Savings Bonds. When this sum is collected to- 
gether, it will be possible to launch the ship bearing 
the name of our unforgettable teacher. This should 
be the obligation assumed not only by the Jewish 
National Workers’ Alliance but by all Labor Zionists, 
and all those who are particularly indebted to his 
memory. 

The Nachman Syrkin must speedily take its place 
in the fight against the foe of America, of all human- 
ity, and of our own, tortured people. 
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Is the German People Anti-Semitic? 


by Emil 


HO IS RESPONSIBLE for what has been 

done to the German Jews? Is it only a few 
devilish leaders and their subordinates who mas- 
sacred two million Jews in an attempt to exterminate 
“that race”? What was the attitude of the German 
people toward these persecutions? 

The German people looked on. What did it feel 
witnessing the pogroms? Being aware of the popular 
feeling among Americans about the “poor, misled 
German nation”—the general excuse offered for the 
masses in Germany—I have publicly asked German 
refugees in the United States to send me their ac- 
counts of what they themselves had seen of ‘the 
anonymous German crowd’s bearing toward the Nazi 
cruelties. 

Among the 73 testimonies that I received, there 
were seven that attested the help of so-called Aryans 
toward the persecuted. One of these accounts told 
of a case when ‘a pursuer was held back; other 
active expressions of sympathy for the Jews happened 
at night, or with extreme precautions. Not one of 
the accounts tells about an open protest by the Ger- 
man populace. 

The brutal German slang cannot be rendered in 
translating the shouts of the assailants that were 
quoted in the letters I received. The accounts here 
are loosely ordered, according to dates and to regions 
of Germany. The greatest outbreaks were in 1933 
(at the beginning of Nazidom), and in 1938, when 
the synagogues were burnt. 

The names of all senders, which I possess, have 
been omitted out of consideration for their relatives 
in Europe. 

Most of the reports were long; they began with a 
description of the condition of the sender and of the 
circumstances of his arrest, if any. All that was 
omitted here, because it would only repeat Nazi at- 
rocities that are already too well known. Since there 
was much repetition in 66 letters, a selection was 
made of 34 testimonies about the actions of Germans 
that were not official Nazis. 

An attorney, Dr. S. Z., now in New York, tells 
how he was groundlessly accused in Frankfort, on 
April 3, 1933: 

“I was chained and brought to the courthouse, 
where there was a crowd of excited people. I was 
led through. The women spat at me. The men had 
iron bars with them: ‘You'll be knocked out cold 
today! You Jew! We're going to smash your skull! 
You're not going to get out of here alive.’ I said that 
I had fought three years in the last war. A woman 
shouted: ‘What's the use of a proceeding now? Just 
knock him down!’ The chairman, a Judge Stroedter, 
did not seem to notice all the shouting. As I de- 
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fended myself energetically, the fury of the crowd 
kept growing. Then they attempted to jump over 
the railing. ... When I was told to speak in my own 
defense, the crowd burst out: ‘Hold your tongue, you 
dirty Jew! If you open your beak, you’ll be knocked 
out cold. Today you'll be knocked out cold. Today 
you'll be baptized, Jew, but in blood!’ .. . In jail, 
five of us were attorneys, others doctors and business- 
men. In the evening, a crowd assembled in front of 
the courthouse, not men in service but people from 
the Old-Town district of Frankfort. I could hear 
them yell, while I was in my cell. ‘Hang the Jews!’ 
they said, ‘Kill the Jews! Well, Isaac, how d’ya like 
it in there, without your Sarah? Isidor, we’re coming! 
You'll all be knocked cold. We'll throw you in the 
Main, so you'll be washed for once, at least—you 
stink-Jew, you garlic-swallowers, you matze-swallow- 
ers, you child-murderers!’ Many of the outcries were 
women’s voices.” 

Mr. G. B., now in the State of Virginia, writes: 

“It was in June, 1933, in the small town of Landau 
on the Rhine. We were thrown out of a cafe and 
beaten until we were bloody. As we walked away, 
a jubilant crowd followed us. ... On the nineteenth 
of June, thirteen of us well-to-do Jews were thrown 
into the court of the military barracks, all naked, 
and were ill-treated. Outside, the mob was looking 
on, yowling.” 

Mr. F. G., New York City: 

“My town was Friedendorf, Precinct of Cassel, in 
Hesse-Nassau. On the last Sunday of June, 1933. a 
court was established in which unrightful claims of 
certain peasants on Jews were to be made good by 
violence. Some of these claims dated back as far as 
ten years. The chairman was the local Group Leader, 
a forest keeper, and his two assistants were butcher’s 
apprentices. The worthy court held its session in the 
cellar of an inn. One of my friends was to pay a 
certain sum, which he could not produce. He was 
beaten so much, that one could hear his outcries on 
the street. None of the people taking their Sunday 
walk, none of the neighbors took any notice of the 
cries from the cellar. A town of 1,500 inhabitants, 
where everyone knew everybody else.” 


A THIS happened in the beginning. But 
after a few years of the Nazi regime one should 
have expected a decrease of passion among the Ger- 
mans. Instead, the violence increased, as is shown 
by the letters quoted below. 

Mr. T. W., Los Angeles, writes as follows: 

“One day in June, 1936, I was at a public swim- 
ming pool near Mannheim. Suddenly, storm troopers 
forced their way in. The Jews are to be driven off. 
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Somehow, we were pushed together, and the Gentiles 
were separated from us. None of them came and 
helped us. Then, we were driven between two 
wooden railings on our way out. On either side, a 
crowd of hundreds of people assembled to see us 
pass through those railings. The crowd took on a 
mocking attitude, and shouted ugly expressions at us.” 


Mrs. G. S., New York City: 


“In July, 1936, my daughter was less than eighteen 
years old. One day, the fiendish woman Christine 
Rotfuss, of’ Landau, in the Palatinate, dragged her 
off the street into an apartment at 22 Ostbahn Street, 
and abused her to such an extent that she was dam- 
aged for life. When my daughter was better I 
brought her to France because we feared she would 
be killed.” 


Miss C. B., now in Colombia, South America, 
reports: 


“It is nonsense to say that the people of Germany 
joined the pogroms because they were forced to. 
When one was walking in the streets and people 
held their noses, saying: “It smells garlic here!”— 
that they did on their own initiative. Once, as I was 
crossing the street, an old man burst out and said: 
“All those Jews should be hit on the head and 
killed!” There was no policeman around to force 
him to say that. And when people raved and fran- 
tically applauded as a few Jews were driven through 
the streets in underwear, that also was not forced 
on them.” 


The next account is from Mr. V. H., London, 
England: 


“One day, in the latter part of August, 1938, my 
mother phoned me at my Berlin apartment in great 
distress: Nazis were painting the windows of our 
shop (like those of all other Jewish shops). They 
were painting in white letters: ‘Jude’, ‘X’, ‘Itzig’, 


etc. When I arrived at the place, the “drawings” 


were completed. I saw the crowd walking down the 
street; a few young Nazis (between 16 and 21 years 
of age) were the leaders, with pans full of white 
paint and with large brushes—and behind them fol- 
lowed people of the street, women out shopping, 
children, men coming from work or who had nothing 
to do—by the hundreds. And I decided to join them, 
to listen to what they were saying. Nobody suspected 
me of being one of those marked Jews. As we stopped 
at the shops to ‘paint,’ the crowd around me howled 
in glee, screamed, shrieked, laughed, and applauded. 
They were childlishly happy at this ‘fun.’ I had 
thought that people would despise this store painting. 
But I discovered the opposite. The crowd thought it 
splendid. I did not see a single person who was 
angered at it or even said that it was not right.” 
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: eon MARKING of the stores was merely a prep- 
aration for the real pogroms of the middle of 
November, 1938, the fiercest outbreak of mob fury. 
In Austria, violence developed even earlier, as a re- 
sult of the annexation of that country by Hitler in 
March, 1938. 


Here is the report of Mr. L. R., now in New York 
City: 

“Starting March, 1938, the crowd of Vienna was 
driven into an unheard of excitement. The reason 
was that now the chase of the Jews had begun. It 
was only because now, at last, it was permitted to go 
at the Jews. Then center of every conversation was 
‘Jewish home, Jewish shop, Jewish money, Jewish 
factory.’ The annexation of Austria to Germany as 
such did not interest them at all. Only the Jews were 
the center of interest... . When all the money was 
taken away from the Jews, I was standing near the 
financial building at the street called Strauchgasse. 
I watched them: a frenzied crowd squeezing through 
the wide doors of the bank, trying to get a share of 
the Jews’ money. They all had their lawyers with 
them.” 


Miss E. J., New York City: 

“When I was in Vienna, I witnessed the following: 
On March 15th, 1938, at four o'clock in the after- 
noon, I saw Jews being forced to scrub the street 
(Taborstrasse). Those who looked on were very 
much amused and kicked the people who were scrub- 
bing. Exactly the same thing happened when I was 
at the Tabor Bridge and saw other Jews being forced 
to wash up some signs which were painted in white 
paint. Of course it was impossible to do it. Again 
it was a public amusement, with laughing and beat- 
ing and shouting and kicking.” 

Miss H. G., San Francisco: 

“Vienna, March 11th, 1938. I see a crowd of 
people heading towards the inner part of the city. 
Among the outcries I remember the two that follow: 
‘Let them build their churches themselves!’ and ‘Now 
it's the turn of the Jewish women!’ . . . Someone I 
knew, Mr. Rothmueller, was forced to go scrubbing, 
with several other fellow-sufferers. Whilst the boil- 
ing water was poured over his hands, the crowd 
shouted: ‘Just wait, you’re soon going to turn on the 
gas jet all by yourselves!’ . . . I see some ‘brown ones’ 
(Nazis) surrounded by a great crowd. They are 
forcing the proprietors of Jewish stores to paint their 
shop-windows with thick oil paint, writing ‘Jew’ 
or ‘Swine-Jew,’ even. The onlookers were wild with 
joy, and more and more of them assembled, for no 
one wanted to miss this amusement. There was a 
policeman, too, who followed the crowd from store 
to store. But he did not follow to restore order. He 
just wanted to have fun, too, and he smiled as if the 
whole thing were just a children’s game. . .. On Tabor 
Street, a truck full of youngsters between 10 and 12 
years old passes me. They shout ‘Juda verecke!’ 
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(Let the Jews smother!) I look around me, but no 
one seems to mind. They seem to think it a very 
natural thing for young boys to say such things. . . . 
I am driving in a streetcar, and a young Jew looks 
Out at a sign warning people of the Jews. A stout 
man, typical Viennese outgrowth, comes up and says: 
‘Jews out!” The young man hurries out of the car. 
No one seems to notice the incident, not even the 
car attendant. .. . One afternoon, some unsuspecting 
Jews were arrested in their afternoon walk and put 
into a row, pushed on and then they had to call out 
loud: ‘Juda verecke!’ The public was very pleased 
at the sight, and the only creatures that were pitied 
were the dogs that had to run after their poor mas- 
ters. ‘Poor little creatures,’ they said.” 


Mr. L. E., Long Island: 

“In the middle of the month of April, 1938, in 
Vienna. i was about six o'clock in the evening. We 
were sitting in a small cafe. We Jews were as- 
sembled, and had to form a row in the street, to 
march, and then to shout ‘Juda verecke.’ A crowd of 
people assembled around us. We had to march 
through Praterstrasse, then through Lassallestrasse, 
then towards the new Donau Bridge. While we were 
marched, the crowd uttered cries of joy, and it was 
amused at our getting tired. They were men, women, 
and children. They spat at us and hit those of us 
that did not march straight, they hit us with sticks 
and clubs, and other things. All was very clear: they 
liked to do it. There was nothing that would indi- 
cate any protest or indignation. Then we were made 
to stop at a certain place, in front of a small church. 
The S.A.-men crouched together to talk over what 
was to be done. The crowd quieted and remained 
silent, in expectation of wonderful things. A woman 
who tried to get her husband out was taken by two 
S.A. men. It would have been easy for the crowd 
to drag her out of the hands of those two men. But 
nothing happened. On the contrary: one could hear 
someone exclaim, ‘Serves her right, that Jewess!’ 


Mr. S. F., Long Island: 

“At the end of April, 1938, my wife and I were 
walking along Franzisbriickenstrasse in Vienna, to- 
wards the part of the city called Leopoldstadt. Sud- 
denly we see something. People are crowded to- 
gether by SS-men and SA-men. One of the SS-men 
waved at us. ... We were led to an open square, 
where we were told to ‘exercise in groups.’ The place 
was surrounded by people, hundreds of them, most 
of them were women, not uniformed men. It was 
the civil population, armed with sticks and other 
objects. With stones these beasts of the people chas- 
tised the Jews, those that arrived to ‘take exercise,’ 
and those that were let out after they had done so. 
The mob beat them till blood flowed. The women 
preferred to vent their rage on the Jewesses. My 
wife was beaten till her face bled... . On June 23rd, 
we men were gathered at the Western Railway Sta- 
tion of Vienna, ready to be shipped to the concentra- 
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tion camp. There was a great crowd. This crowd 
threw stones at us, especially the women. And I am 
not talking of the SS-men, but of the civil popula- 
tion.” 


zz FINALLY the pogroms of 1938 broke out. 
Here is what Mr. I. L., now in Texas, experi- 
enced at that time in Munich: 

“On November 9th, 1938, I heard a call: ‘The 
synagogue is burning!’ For thirty-five years I had 
attended regular religious services there. I hastened 
to get there. A woman shouted furiously: ‘It serves 
you right, you dirty Jews, that your pigstye of a syna- 
gogue is getting a good heating!’” 

Mrs. H. L., New York City, writes about the same 
period in Berlin: 

“The synagogue on Fasanen Street had been set 
afire on November 10. I saw members of the choir 
standing among the crowd and looking on silently. 
A fireman turned to them and said: ‘Too bad you're 
not inside!’ ” 

Mr. L, New York City: 

“On November 11, 1938, policemen came to get 
me from my Berlin apartment and drive me off in a 
car. As we arrived in front of City Hall, we saw a 
crowd of a thousand people standing in threatening 
attitudes, shaking their fists and yelling their heads 
off every time a car stopped.” 

Mr. B., Los Angeles: 

“Berlin, November 1938. I saw boys, one day, 
trying to steal candy from out of the broken shop 
windows. One of them began to howl because he 
had cut his face. A woman shouted: ‘Because these 
dirty Jews have left their windows lying about 
broken, a poor innocent child must lose its blood.’ ” 

Mr. F. T., Rhode Island, reports as follows about 
Hamburg: 

“When the synagogue at the corner of Grindelhof 
and Bornestrasse where my son of twelve had been 
attending the Talmud Tora School, was burning, I 
stood nearby next to a group of women. One of them 
called out: ‘Why don’t the SA-men go and burn the 
school? Then we would have their whole young 
burnt and done with.’ ” 

Mrs. E. G., New York City, tells about Breslau: 

“November 10th, 1938... . A police truck full 
of Jews stops at some streetcorner. It is surrounded 
by many onlookers,, who look at them with great 
curiosity. All of a sudden a woman screams in a 
high-pitched voice, full of hate: “You swine, you 
dirty Jews, you should be burnt!’ As if they were 
following an order, all the women standing around 
suddenly began to scream and deride the Jews in 
the truck. Then they took the garbage lying in the 
street and began to pelt them, continuing to do so 
even when the car started off. Their faces were grim, 
disfigured with hate, almost unhuman. Later, when 
I passed through the streets full of glass splinters 
from the broken windows of the Jewish shops, I saw 
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this same hate and malice in the faces of the passers- 
by, especially the women. Not a single word of in- 
dignation was uttered.” 

Mrs. G. J., Pittsburgh, writes about the pogroms 
in Vienna, at the same time: 

“It was November 10 . .. What I saw and exper- 
ienced in those days would make even a wild beast 
shudder. We had to get our food from the Israelitic 
community. A crowd gathered at the place of distri- 
bution; they struck at us Jews who had to form a 
queue to get a plate of soup, some vegetables, and 
bread. The mob tried to pour gasoline into the large 
soup containers, and they succeeded. And then they 
mocked us, saying: ‘Now you Jewish swine, you pigs, 
may eat your gasoline soup and die of it!’.” 

Mr. T. W., Los Angeles: 

“Vienna, November 1938 . . . I was sitting with 
my aunt, an old woman of 70, on a seat in the park. 
A man came along and pushed her off, shouting at 
her: ‘Get on, you old Jewish pig!’” 

Mr. L. R., New York City: 

“When our Vienna synagogues were burning on 
November 10, it seemed a real popular amusement. 

. I heard someone say: ‘Fancy, the temples are 
burning, but there are no Jews inside!’ I did not see 
a single expression of disgust or fear when they 
threw all that was holy to us. out onto the street. 
When they dirtied it and destroyed it, all were grin- 
ning and laughing aloud. I studied those faces, I was 
born amongst those men. One in a thousand, per- 
haps, seemed aware of what was going on, and he 
was sure to belong to the poorest and humblest class. 
The ‘better’ classes had no humane feelings. They 
were convinced that all this was right and just. . . It 
was an uncanny, deep-rooted madness that had come 
over the whole people. But do not believe that these 
people were only Nazis. Ninety-nine per cent fol- 
lowed the Nazi ideas.” 

Miss H. G., San Francisco: 

“T would like to tell what happened to a friend of 
mine when she came home from shopping at the 
market. She found her apartment locked and heard 
that her husband and son had been arrested. She was 
at once taken into a cellar with some hundred other 
women, and remained locked in there without venti- 
lation and without food, for ten hours. In front of 
the small cellar window a menacing crowd stood the 
whole day, shouting: ‘We'll do away with you!’ 
Such were the shouts of the Vienna crowd in 
November, 1938.” 

Following are some accounts of what happened in 
Frankfort and Weimar, during the same period. Mr. 
T. G., Rhode Island, writes: 

“In the evening of November 10, we were at the 
South Railroad Depot, ready to be shipped to concen- 
tration camp. A great crowd of people was standing 
around, swearing and beating us. At our arrival at 
Weimar, we were welcomed with steel whips and 
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rubber clogs. Someone shouted: ‘This is the happiest 
day of my life!’” 
Mr. G. B., California: 


“As our train arrived in Weimar, near which the 
concentration camp was Idcated, we heard outcries: 
‘Here comes another of those trains full of Jews who 
are headed for Buchenwald (the concentration 
camp)! Then they began to yell in an outburst of 
joy. ‘The Jews of Frankfort are coming!’ It was no 
mob. They were just welldressed citizens, most of 
them, and many were women. They had great fun.” 


Mr. N. L., Chicago: 


“In November, 1938, the Jewish shops of Frank- 
fort were assailed, pillaged, everywhere. The win- 
dows were smashed clear up to the second and third 
floors. Everything in sight was demolished with hat- 
chets and crowbars. No one was to be seen that did 
or said anything against it... When the synagogues 
were burning, no one protested. The male Jews had 
to assemble in front of the Festival Hall, and had to 
goose-step into busses. At that moment the crowd 
began to yell as loud as they could. In spite of a 
pouring rain, they kept on yelling and yelling, de- 
manding to ‘have them lynched, all of them!’ They 
hit the passing Jews with their canes and umbrellas. 
This was repeated when we got into the train at the 
South Depot, headed for the Buchenwald concentra- 
tion camp.” 


Mrs. O. D., Chicago: 


“T lived in Frankfort . . . About ten o'clock, I 
looked out of the window of my shop on the first 
floor. The people were marching past, towards the 
burning synagogues. Looking into the eyes that 
passed along, I could see the rapture that was in 
them, in most of them, also in the women’s. I have 
never seen so much hate and cruelty in people’s eyes. 
. . . In front of one of the synagogues, there was a 
football game for children, the Jewish prayer books 
being the ball. All day, automobiles of rich people 
drove in. From their comfortable seats, they could 
look at the nice show of the synagogues on fire.” 

Mr. W. F., Long Island: 

“As the flames of the Synagogue of Boerne Platz 
in Frankfort were ascending to heaven, I was walk- 
ing along Boerne Strasse. Some men and women 
were walking in front of me. I heard a man say: 
‘They should have put the Jews in the synagogue 
first, then lit it.” 


Mr. J. B., Missouri: 
“On November 11, 1938, we were arrested. We 


were led to prison through the streets, and a part of 
the populace started beating us . . . After two days in 


prison, were were transferred to busses. There again, 
the crowd assembled to beat us up. They even 
smashed the windows of the busses. Then we were 
brought to the concentration camp at Dachau ... It 
was not only the lowest mob that took part in the 
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terrorism. No; there were other people, too, many of 
them. There were intellectuals, such as physicians, 
lawyers, etc. These people drove through the streets 
at night and threw stones at the shop windows in 
Jewish places. They also went into the stores them- 
selves, beat the people, and destroyed the furniture. 
In my apartment, they pulled the lamps down from 
the ceiling and walls. Two men destroyed my piano 
with axes, and threw all sorts of things through the 
windows onto the streets.” 


Mr. A. H., Los Angeles: 


“On November 11, 1938, in Frankfort, I was 
arrested and dragged into the Festival Hall, with a 
lot of others. A young Rabbi was to sign something, 
which he refused to do because it was a Jewish holi- 
day. The result was that he was forced to crawl on 
the floor like a worm, without using either hands or 
feet. While crawling, he was beaten so badly that 
soon he could not move on. He was bleeding all 
over his body and had no energy left in him. Then 
his beard was cut off . . . We were driven to the 
South Railroad Station. The things that happened 
there were so terrible for me who had known Frank- 
fort for such a long time, that I lost my belief in the 
Germans. Up to then I thought that only a small 
group of people believed in Hitler. But there, at the 
South Railroad Station, there were numerous people, 
women and children, also men, and they kept yell- 
ing: ‘Why do you send them away, these Jews? 
Give them to us, we'll get rid of them, we'll kill 
them.’ ” 

Miss B. T., Virginia: 

“On the 11th of November, 1938, in Frankfort. 
... 1 had to plough my way through the mob. Every- 
thing was vandalism. Jewish property was being 
destroyed .. . I heard a woman who called out, with 
great satisfaction and with all her heart: ‘Fancy, now 
I'll be able to say that I lived to see it! This is the 
happiest day of my life!’’” 


Next, some reports about what happened in 
smaller towns and villages during the same pogroms 
of November, 1938. Mr. M. H., Los Angeles, writes: 


“In a village near Frankfort, there were only a 
few Jewish families. They were greatly injured by 
village-boys. The 500 to 1,000 inhabitants could 
easily have prevented this, if they had not agreed . . . 
I have never heard anyone say that the public did not 
tolerate such actions.” 


Mr. J. L., Long Island: 


“I was the owner of a factory in a small town, and 
had been described as a local benefactor . . . On 
November 10, it was the citizens of the town them- 
selves that came and destroyed my house with all is 
valuable works of art. They used hammers and axes, 
and went to work so thoroughly, that I had not one 
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dish left. The citizens of the town—the butcher, the 
baker, the milkman—it was they who wanted to kill 
my poor wife with the leg of a table, although she 
had high fever. She saved herself by jumping out of 
the window, at three o'clock in the night. When 
old Jews of eighty and boys of fifteen were crammed 
into cattle trucks at the station, in order to transport 
them to concentration camps, the passers-by, and 
especially the women, shouted out: ‘Kill them, kick 
them to death!’ Such was the farewell given to us by 
our Christian co-citizens. From bitter experience I 
can affirm that the whole of the German nation has 
been poisoned by this hatred.” 


Mr. N. W., New York State: 


“November 10. In Hardheim, Baden, there had 
been the best relations between Jews and Gentiles, 
up to the day of the pogroms . .. When the Nazis 
had smashed all the doors and windows of the Jew- 
ish houses, not a single person among the three 
thousand inhabitants dared to protest . . . The atro- 
cities were carried out and nobody seemed to notice 
them.” 


Mr. R. F., New Rochelle: 


“On November 10 or 11, 1938, in Mainz on a 
Sunday afternoon, curious crowds arrived to view the 
destruction committed on November 9. A typical 
Rhenish middle-class woman passed with two little 
girls of eight and ten, all spick and span. One of 
them asked: ‘Mom, is that the synagogue dad set 
afire?’ In a rather embarrassed voice, the mother 
answered, ‘No, honey, your dad assisted at the big 
synagogue, where there is not a single stone left.’” 


Mr. M. D., Virginia: 


“Landau, Palatinate, November 9, 1938. The 
synagogue that was burnt was one of the most beau- 
tiful buildings of the country. I saw a crowd stand- 
ing around, laughing, and singing triumphantly . . . 
In the Jewish prayer room we lowered our eyes so as 
not to see the ill-treatment our friends were subjected 
to. Well-dressed ladies of society entered, to see 
what was going on. They laughed and came near us 
with flashlights, in order to force us to lift our eyes 
and see the atrocities. Some of them asked for valu- 
ables that were taken off the victims for keep-sakes. 
... At Dielkirchen, a Dr. Mareson, the principal 
physician at the hospital, conducted the assault on 
our houses. Silently, the public looked on. . . In 
Ingenheim (Palatinate), my friends saw that chil- 
dren from several neighboring communities were 
brought to the places of destruction to see the damage 
done and sing their songs. Everyone seemed to agree 
to this.” 


I shall not add any remarks to these documents. 
Let the readers draw their own conclusions about the 
feelings of the German people towards the Jews. 
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Are the Germans Inherently 
Anti-Semitic? 


by PAUL HAGEN 


NE HOT afternoon in the summer of 1938, I 
was waiting in the office of the Paris Prefec- 
ture of Police—not an unusual occupation for me 
or any of the thousands of other refugees from Ger- 
many and Austria. But this afternoon the officials 
were in a chatty mood. Two hours before, the King 
and Queen of England had passed beyond the city 
limits of Paris on their way back to England. Their 
visit in the French capital and their procession 
through its heavily guarded streets had passed with- 
out an untoward incident. 

On my previous visits the officials had been un- 
friendly and morose. They were overworked and 
underpaid and they did not like the swarms of refu- 
gees, particularly the radicals, that Hitler had driven 
into France. I, myself, had been to the police fre- 
quently, since I was a “dossier égaré”, a lost file. My 
visa for France had been granted at the request of 
the office of Prime Minister Blum, in itself reason 
enough for my file to be lost indefinitely and for 
repeated refusals to grant me a “Reczpissé” (or re- 
ceipt for application for a carte d’identité granting 
permission to stay in France for a few months). But 
that afternoon a conversational mood prevailed. The 
officials questioned me about my past. “Why do you 
think you are here in France?” one asked. I repeated 
what seemed an unnecessary explanation, that I was 
against Hitler. “Oh no, that is what you think. You 
are here because of the Jews!” Hitler, it seems, was 
all right. France needed a man like that. Or, did I 
think it would be possible in another country to 
have a Jewish Prime Minister? The Jews were ex- 
ploiting France, they controlled the grain business, 
films, textiles, etc. It was the old story. I did not 
argue, I just listened. The man took my silence for 
agreement. Suddenly he went to a cabinet and there 
was my lost file. I got my “Recipissé” and the clerk 
cautioned me not to forget his good counsel. This, 
of course, happened at a time when the French Re- 
public had given shelter to refugees from all over 
Europe. In other countries, they wept crocodile 
tears. France gave visas; yet the personnel of the 
Prefecture belonged to that category in France most 
infected by fascism. 

A little over a year later, November 1939, in 
London, I was preparing to go to America and 
needed an exit permit. An English friend intro- 
duced me to a high official in the British War Min- 
istry. We three had supper together and I mentioned 
my consternation at a leaflet that had been distrib- 
uted at that time in London. Prepared by some 


native fascist groups it appealed to “Britishers” with 
the charge that “Our Army is led by a Jew; clad by 
a Jew and fed by a Jew” and exhorted them to 
“join the Navy!” The British official did not take 
this leaflet too seriously. He thought himself that 
it “wasn’t a good idea” to have Leslie Hore-Belisha 
as Minister of War, in this fight against Hitler. He 
explained to me that Simon Marks, of the Marks 
and Spencer stores, and the Lyons (Corner House) 
people were the others attacked in the leaflet. There 
was, of course, he explained, always some anti- 
Semitic feeling in England too. 

In November 1938, the Jewish boy Herschel 
Grynszpan shot Herr Vom Rath at the German 
Embassy in Paris. The Nazis used the incident as 
another Reichstag Fire. They assaulted the remain- 
ing Jewish communities throughout the country. 
They burned the synagogues, stormed the Jewish 
shops, murdered and tortured thousands of innocent 
Jewish people. The day after the elaborate funeral 
of Vom Rath, which was intended to inflame all 
of Germany, I crossed the border from Switzerland 
at Lindau on Lake Constance. The Nazi order was 
to keep flags out for three days. My train took me 
through the Bavarian Allgaeu and we passed the 
villages spread out through the Alpine valley. There 
were no flags, except here and there on an official 
building, a school, or a barracks. At my first stop, 
Munich, I found windows broken and walls painted 
with anti-Semitic slogans, the streets not yet com- 
pletely cleared of broken glass. But even in Munich, 
only the Brown House was decorated in official 
mourning in honor of the slain Nazi. 

In a restaurant I heard people openly talking 
about the shameful experience of the day before. 
Some people spoke openly, even to strangers. When 
I got in touch with my friends they told the whole 
story, a story that has since been confirmed many 
times: that the people had nothing to do with the 
barbaric terroristic acts, that the attack was carefully 
planned and organized to be executed by members 
of Nazi uniformed organizations. They were em- 
bittered and afraid. It is the Jewish people now, it 
will be us tomorrow! They reported to you the 
only encouraging aspect of the tragedy: how many 
cases were known to them where the people of 
Munich had tried to help, to hide, and to encourage 
the victims of the orgy by command. 

Several days later in Berlin I heard even more 
stories of how the ordinary people had befriended 
their Jewish neighbors. Berlin, at that time, was 
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even more infected by Nazism than the grumbling 
capital of Bavaria and there were instances of popu- 
lar participation in the brown terror. But much was 
already known about the courageous resistance of 
another part of Berlin, of workers who tried to pro- 
tect the persecuted Jewish people. Simple people 
who had never been connected with anti-Nazi groups 
had warned the Jewish inhabitants of their houses 
when they saw the gangsters approach. Sometimes 
even people who wore the official party badge had 
taken Jews into their homes. What I heard in 1938 
has since been confirmed by Jewish refugees who 
succeeded in escaping from the hell of the Nazi 
Reich. 


* * * 


These experiences stand out in my memory as 
significant for our problem. They prove only that 
shortly before the war started, there was anti- 
Semitism not only in Hitler's Germany, but also 
in France and even in England. There was some 
resistance against it even in Germany despite nine- 
teen years of Hitler propaganda, and five years of 
a policy aiming at the expulsion of the Jewish 
people. England has resisted its slight sub-infection. 
During the war she became the gateway to the free 
world for hunted Jewish and other refugees from 
the Hitler-dominated Continent. 

For four hundred years, from 1290 until Crom- 
well, Jews were banned from England; but since her 
revolution, England has been relatively immune to 
anti-Semitism. The French Revolution liberated the 
Jews in France. There have been several setbacks 
since: one under the Napoleonic Empire (which is 
often mistakenly called pro-Jewish) when the Em- 
peror issued the notorious Décrets Infames; the last 
under the German Napoleon and his Vichy collabor- 
ators. Are the French people inherently anti-Semitic? 
Certainly not! No nation is. Remember the almost 
miraculous change in Russia. At the outbreak of the 
last World War, many Jews looked upon Germany 
as a kind of Jewish paradise. They prayed for an 
Austrian-German victory over pogrom-ridden Czar- 
ist Russia. Even a faction in the Jewish Labor Bund 
in Russia, with Kosovski as its spokesman, seriously 
defended the point of view of the desirability of a 
German victory, for Jewish reasons (Kosovski was 
attacked by Lenin for this policy). The revolution 
of 1917 liberated the Russian Jew, as the English 
and French revolutions had liberated the Western 
Jew. Each revolution has brought liberation. Each 
new setback in the general fight for freedom en- 
dangers Jewish emancipation anew. This is the 
simple rule. It is not nations and peoples which are 
anti-Semitic, it is reactionary regimes. 

The best country in which to study this funda- 
mental law is Germany. It is only with horror and 
with shame that a German, confronted with Ger- 
many’s present crimes against the Jewish people, 
can discuss the factual evidence. But I still dare to 
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hold to the thesis that, notwithstanding the crimes 
of the Hitler period, the German people are inher- 
ently neither less nor more anti-Semitic than the 
people of neighboring countries in the West and in 
the East. 

The strongest evidence is the story of the latter 
half of the last century; and there is even some 
evidence today. 

The facts about the nineteenth century are well 
known. Liberated from the ghetto by the demo- 
cratic movement following the Napoleonic wars, 
the Jews within less than a century had won a 
strong position in Germany. Only in France and 
in England were the Jews more widely accepted. In 
political life, as co-founders and spiritual leaders of 
the liberal movements, of the liberal political par- 
ties, of the modern German labor movement; in 
scholarship, in science, in art, and in the liberal pro- 
fessions; in German economic affairs, particularly 
in banking and commerce, the Jews played as im- 
portant a role as in any country in Europe. (The 
reader will find an excellent survey in Hitler’s Ten 
Year War on the Jews, published by the Institute 
of Jewish Affairs.) This would have been impossible 
if the German people had been inherently anti- 
Semitic. 

It is true that on the surface this achievement 
looked more solid than it really was. Before the 
Revolution of 1848, emancipation was slow; the 
Jewish position was challenged even before the turn 
of the century. There were anti-Semitic movements 
in the period from 1870-93, rising and falling with 
the economic depressions of that period. The rapid 
concentration of German industry very often drove 
the Jewish capitalist and businessman out of posi- 
tions into which he had just arrived, riding the wave 
of expanding capitalism. The Jew continued to be 
banned from some sections of society by regional 
statutes and by unwritten laws. The Jews were 
crowded into the liberal professions and into com- 
merce. In defending the standards they had reached, 
the Jews entered into competition with and aroused 
the envy and the fear of a part of the middle classes. 
Interestingly enough, the organized anti-Semitic 
movements of this period, based on middle-class 
support, run parallel to the first anti-labor laws of 
this Bismarckian period. Election statistics show how- 
ever that anti-Semitism in organized form won no 
more than around 10 per cent of the German voters 
at the height of its power. Since then in every new 
economic crisis the attack was renewed. 

* * * 


In the German Republic, after the Jews had won 
full equality for the first time, the crisis on which 
Hitler rode to power brought about the most ag- 
gressive and murderous assault. When the economic 
crisis of 1931 threw all of Germany into the 
night of a victorious fascist counter-revolution, the 
German Jewish minority became the first of the 
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undefended small “nations” on Hitler’s warpath. It 
was expropriated and exterminated. Even after the 
destruction of German and East European Jewry, 
anti-Semitism is still used by Hitler as a weapon to 
destroy the unity of the Allies. 

But even now there is evidence that a majority 
of the German people have, although in a timid 
way, resisted the barbaric tribalism of their rulers. 
What is this evidence? Jewish refugees from 
Nazi Germany can produce the first evidence. A 
scholarly institute in New York, at the present time, 
is engaged in an investigation of their experiences 
in Nazi Germany. When the results are published 
they will be startling. They will present documented 
statements from victims of murderous persecution 
in Germany to prove that important sections among 
the German people have remained immune to anti- 
Semitism to this day. Chiefly, they are the workers 
and also certain groups even in the middle classes 
who are under religious influences, and even a small 
group among the higher bourgeoisie. Resistance has 
been expressed in many ways: refusal to participate 
in the boycott of the Jews, financial aid to the perse- 
cuted, apologies to the victims, simple expressions 
of solidarity, keeping up personal friendships in spite 
of Nazi threats, considerateness even in executing 
Nazi orders, sometimes disregard of these orders. 
There are amazing reports from concentration camps: 
for instance, hunger strikes on the part of non-Jew- 
ish prisoners in protest against the torture and mur- 
der of Jewish prisoners, at the risk of the same 
punishment. Eye-witnesses of anti-Semitic terrorist 
acts in Germany have reported over and over again 
that in the majority of cases they were committed 
under strict orders by S.S. and S.A. troops, very often 
by troops imported from another region. 

Evidence can be found in the fifty-odd volumes 
of English and American correspondents reporting 
on Germany under Hitler up to their last train from 
Berlin. With one or two exceptions, these reporters 
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describe the enormous efforts the Nazi regime had 
to make to impress their policy on the German peo- 
ple. They show the passive resistance and the non- 
conformism of great masses even at the time when 
a Nazi victory in Europe seemed assured. 


In the German Language Group of the American 


‘ Friends of German Freedom in New York, a major- 


ity of German Jewish refugees with a tradition in 
the German labor movement participate in lecture 
discussions. This is a group of about two hundred 
people who have never even questioned the immu- 
nity of the former German labor movement to anti- 
Semitism. They have lived and they have served in 
German labor organizations and in the German 
labor cause, and it is their experience that anti-Semit- 
ism in Germany is a product of reactionary move- 
ments and not a specific racial disposition of the Ger- 
mans or any other people. 

In their opinion the solution of the Jewish prob- 
lem in Germany is a final democratic victory. They 
are aware of the complicating historical difficulties in 
the emancipation of the German Jew which cannot 
be discussed in a short article. But, exactly as the 
working masses of Germany have suffered setbacks 
in their liberation in the last half century, so has the 
Jewish minority. It is a result of the specific form of 
the industrial revolution in Germany, a country 
which remained feudal longer than Western Europe. 


The conclusion: even if a majority of the German 
people has been the tool of German aggression 
against the world, the carrier of the virus of anti- 
Semitism is to be found in specific groups, above all 
in the frustrated lower middle classes and in reac- 
tionary privileged groups, returned to power on the 
wave of Hitler's counter-revolution. Beat Hitler and 
complete Germany’s democratization, break the reac- 
tionary groups, and you will wipe out German 
aggressive anti-Semitism too. 


ldolatries of our Time 


by Julius Gutmann 


This article is translated from an address delivered by Dr. 
Julius Gutmann, Professor of Jewish Philosophy at the 
Hebrew University in Jerusalem at a conference held in 
Haifa on July 16, 1942, by various groups of liberals and 
progressives interested in a renewal of religious life in the 
Yishuv. 


ELIGION IS life directed toward the Absolute. 
Faith in God, the Absolute Being of absolute 
value, stamps the mark of the absolute upon the 
whole life of the believer. This is so in all religions. 
Even though each religion has its own form corres- 
ponding to its specific nature, in all of them the be- 
liever lives sub specie absoluti. What is the particu- 


lar form of the religion of Israel, whose God has the 
attributes of Goodness and Justice? What is its 
direction towards the Absolute? 

I shall mention only a few points: First of all, 
absolute responsibility, not only for the general con- 
duct of life, but for each of life’s decisions. This is 
expressed sharply and clearly in the well-known Tal- 
mudic saying that whenever a man must choose be- 
tween good and evil, he should regard himself as 
hanging in equal balance between guilt and inno- 
cence, so that his decision may determine the final 
judgment of his whole life. Others put it differently: 
Every man should regard the whole universe as at 
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the balance point between condemnation and ap- 
proval, so that on his decision depends the judgment 
of the whole universe. 

A second point is absolute trust. Faith in God 
and devotion to Him gives rise to a trustfulness cap- 
able of withstanding any force, whether within man 
or in the world outside. One who believes in God 
trusts that he is able to sustain his responsibility in 
spite of the evil in himself and the perils around him 
of which he is aware. He trusts that good works are 
not in vain, in spite of the forces of evil which pre- 
vail in the world. He trusts that there is salvation in 
God, in spite of the trials and torments which may 
beset him. 

A third point is faith in the absolute value of 
man; and not of man generally, of humanity, but of 
the concrete, individual man. This faith has also 
found expression in a profound Talmudic saying, 
that one who preserves a single life is to be praised 
as though he had preserved an entire universe; and 
one who destroys a single life is to be condemned as 
though he had destroyed an entire universe. A single 
soul is valued as an entire universe. Though man 
can be regarded only as a small segment of the in- 
finite cosmos and a small link in the great universe 
of society, he is more than a segment of nature or a 
link of society. He has an intrinsic value through 
his bond with God. So we should regard our fellow- 
men, and so also, from a different angle, ourselves. 


The religious impulse toward the Absolute can 
produce two opposing theoretical attitudes with re- 
gard to the world of relative events. One viewpoint 
is led, because of its attraction towards the Absolute, 
to despise utterly every other value. Such an attitude 
recognizes only the direct relation between man and 
his Maker, and is concerned only with man and God, 
all other things being regarded as vain and nugatory. 
A similar position may be seen in religious ethics, 
which, to be sure, recognizes relations between men, 
as well as between men and God, but only in the 
form of a bond between two souls, both of which are 
united in God. The religious ethic recognizes only 
acts deriving from such an inner relationship, and 
does not concern itself with the external arrange- 
ments of society and the state as to the relative values 
and material interests of human beings. This field it 
relinquishes to a secular morality beyond the pale of 
religion. 

The second viewpoint is that of Judaism, whose 
faith in the Absolute does not lead to a denial of the 
relative but to its affirmation, and thus also to its 
control. All relative values derive from the Abso- 
lute. Accordingly faith in God in itself defines a 
man’s function in the world; and consequently the 
religious ethic of Judaism does not deny the state 
and society but establishes their structure on a reli- 
gious basis. To be sure, even under the ethics of 
Judaism the moral universe has different strata, 
some internal and more sublime, others external: 
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but the various strata are not isolated from each 
other. For this view there is no secular morality of 
society and state which cannot exceed its set bounds, 
and there is no superior, inner morality always re- 
maining enclosed; but it is the function of the super- 
ior moral powers to prevail over the whole range of 
human life, and to raise it stage by stage. This is pre- 
cisely the moral greatness of Judaism. 

The urge towards the Absolute is the chief inner 
danger besetting religion, since the relative necessar- 
ily enters the domain of religion. Even the type of 
religious viewpoint which theoretically denies the 
relative cannot do without it in practice. For the 
Absolute can be expressed only through the medium 
of the relative. In entering the domain of religion 
the relative shares in its absoluteness; and what is 
really only a partial, transient expression of the 
Absolute, appears like a complete, fixed, and eternal 
expression, like the Absolute itself. This phenom- 
enon may be noted equally in theology, in religious 
morals, and in ritual. It always saps the power of the 
true Absolute and causes the petrifaction of religion, 
and, through religion, of the human spirit. The con- 
sequence is that wherever the spirit retains some 
power it rises against religion—a phenomenon of 
which the moral and intellectual history of recent 
centuries has been the chief example. In this devel- 
opment, there have been various streams, each taking 
its own course. 


Of these streams there is one, the idealistic school 
of thought, which also affirms the absolute. This 
view finds the absolute in the Idea or the Spirit. 
which, as it believes, do not need any foundation in 
the Absolute of religion. Many of our contempor- 
aries can see only a contradiction between Idealism 
and religion. I do not believe that this is the case. 
In fact, there is even a great similarity between them, 
so that they can be united. But it is true that there is 
a fundamental difference between an insulated Ideal- 
ism and religion. For such an Idealism the duality of 
the real and the ideal is fundamental. The ideal does 
not depend upon the real, nor does the real upon the 
ideal, for the latter implies no Absolute Existence 
nor any Absolute Value, serving as the basis of all 
other realities and of all other values. The idea in it- 
self is not the basis of reality, it is only its goal. 

The two worlds make contact in man, who be- 
longs to the real and to whom the demand of the 
ideal is directed so that he may bring it into being in 
reality. Man lives in this fundamental dualism, 
which makes a cleavage in his life. From these 
premises, two conclusions can be drawn: The first is 
a facile optimism seeing everything in a harmonious 
light. Such optimism was the basis of the faith in 
progress which prevailed in the eighteenth and nine- 
teenth century. According to this view the historical 
process led almost automatically to the rule of rea- 
son, whether by means of the evolution of abstract 
and applied science, or by means of the natural 
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forces which determine the evolution of the organic 
species in general. In the time of crisis we are living 
through, it is needless to speak of the bitter disillu- 
sionment of all those who held this view in whatever 
form. We are witnesses of the fact that progress is 
not automatic, and that the evolution of abstract and 
applied science does not safeguard us against the 
most frightful barbarism. 

A related optimistic view refuses to see the pro- 
found contradiction in the nature of the individual 
man between motives inspired by the spirit, and 
other motives which are foreign or even opposed to 
it; or to use the words of our sages: between the 
spirit of good and the spirit of evil. Those who hold 
this view regard man as being entirely drawn to- 
wards the ideal and the good; and when, in fact, he 
backslides towards evil, this is considered merely a 
weakness which can be overcome without difficulty. 
For such an attitude, there is no place for a profound 
feeling of the responsibility and the great function 
imposed upon man; and the ultimate consequence of 
such an attitude must also be disillusionment. But if 
this type of Idealism holds to the strict conception of 
the absolute and maintains the sharp distinction be- 
tween idea and reality, it must then draw the second 
of the two conclusions I have mentioned: It must see 
in human life a cleavage which cannot be healed, a 
struggle without hope of peace, responsibility with- 
out assurance of the power to bear it. Idealism then 
turns into a conception of man and his fate as 
tragedy. 

There is another difference between Idealism and 
religion, also concerning the relation between idea 
and reality. The Idealistic Absolute, the idea, is 
general in nature. Accordingly concrete, individual 
realities are recognized only as expressions or mat- 
erializations of the ideal, without intrinsic value. 
The same is true with regard to idealistic ethics. The 
absolute in man becomes merely the idea of man- 
kind. Individual men have value only in partaking 
of that idea, which is the bearer of moral value: 
That is, their value consists in belonging to the 
whole of mankind, and not in the particularity of 
the concrete individual. Accordingly, the greatness 
of idealistic ethics consists in its social passion; but it 
has no place for the intimate relationship between 
individual men. At any rate, such relations have no 
independent value. The change in the direction of 
Herman Cohen’s thought occurred when he recog- 
nized this fact. He turned from pure Idealism to 
religion, or to religious Idealism, in order to grant to 
the concrete, individual man and to the moral rela- 
tion between ego and alter their proper place in the 
universe, in order to affirm the absolute value of the 
individual soul. 

The tension between idea and reality is the reason 
for the reaction against Idealism which subordinates 
the idea to the real, or, to use the accepted term, to 
experience. I am not referring here to the view 
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which denies the ideal. The stream of thought I 
have in mind recognizes the ideal, but regards life as 
fundamental and the idea as incidental. It considers 
the idea to be a mere reflection of experience, and, 
from a different point of view, an instrument for life. 
This is the movement of relativism, in the broad 
sense of the word, which grants the idea only a rela- 
tive value, denying that it is absolute. In its theory 
of cognition, knowledge of the truth does not have 
independent value, the truth itself is not absolute, 
and consciousness is merely an instrument for using 
nature to our advantage. The same holds in the field 
of ethics. It too is merely an instrument for our wel- 
fare, not, indeed, for the welfare of individuals but of 
groups, of Society. This moral system is quite differ- 
ent from egoism, which regards individual satisfac- 
tion as the highest good, since it measures egoistic 
satisfaction against the welfare of others; yet this 
view, too, regards satisfaction as the highest good. It 
is based on eudaemonism, even though on social 
eudaemonism. 

Apparently this is no more than a theoretical 
question. But in fact the ‘relativist movement is a 
trend in practical affairs, also. Its roots are in life 
and, what is more important, it has a decisive influ- 
ence upon the course of life. When the ideal is re- 
garded merely as an instrument, it is judged by a 
measure taken from life, it has no worth except as it 
serves the purpose of life—an attitude which leads 
to extreme conclusions when life is regarded as es- 
sentially no more than man’s sensations. The conse- 
quences emerge most clearly in ethics. Our whole 
attitude towards our fellow-man changes radically 
when we regard him not as a spiritual personality, 
attracted towards the Absolute as we ourselves are, 
nor as a subject of morality, but as a material fact 
whose supreme purpose is to survive in the struggle 
for existence. If so, our moral obligation is to aid 
him in the struggle for existence and the search for 
satisfaction, and to alleviate the trials of his life as 
much as possible. Through such an attitude, all 
branches of human life take on a new character; the 
family, sex relations, education, law. In all of these 
there occurs a thoroughgoing trans-valuation of 
values, adapted to making life easier. In this lies the 
essential difference between the humanist and the 
“utilitarian” views. Classic humanism was based on 
the idealistic view, and its goal was the freedom of 
man as a spiritual personality; the “utilitarian” view 
was based on relativism, and its goal was the freedom 
of man as a creature of sensation. 

There is no need to discuss the consequences of 
relativism at length. It robs life of earnestness and 
saps man’s strength. Man is prepared to exert him- 
self and struggle with all his strength for a higher 
ideal. But he is not ready to sacrifice his life for the 
ideal of an easy life. 


The reason for the frighful defeat of “utilitarian” 
liberalism by opposing forces was that it was sick 
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with relativism. In France, it is said, the phrase was 
current: It is better to live like slaves than die like 
heroes. A similar attitude prevailed among liberals 
in Germany and caused their submission to the Nazi 
horror without any attempt to resist. 

But man is naturally attracted toward the absolute. 
Without faith in the absolute, life becomes empty 
and superficial. The German philosopher, Riehl, who 
was not particularly religious, said: Man cannot 
stand upright without an object higher than himself 
to look at. When a life loses the absolute, man loses 
his steadfast bearing. But man cannot live in this 
way; and that is the reason for the revival in recent 
times of the yearning for the absolute. It is a very 
special kind of yearning for the absolute, however, 
frequently unable to free itself completely from rela- 
tivism. It does not recognize the absolute transcend- 
ing life, neither in the form of religious faith nor of 


_ idealism. It seeks the absolute in life itself{—and that 


means it raises the relative to the value of the abso- 
lute. Such a tendency appeared clearly for the first 
time in Nietzsche. He followed the path of rela- 
tivism to its end and found emptiness. Thus the 
yearning for a new absolute arose within him, and 
unfolded in splendid guise in his famous imperative 
to live such a life as one would willingly relive in- 
finite times. What raises life to such sublimity? Only 
courage, a heroic spirit not disheartened by the trials 
of life, but happy in surmounting them. These for- 
mal virtues are, for him, everything. There is no end 
to justify our striving; the heroic spirit is not enlisted 
in the achievement of any purpose giving life worth 
and reason; all effort is for the sake of exertion and 
heroism alone. 

There is some similarity between this ideal and the 
illusion of “heroic life” propagated by fascism. With- 
out entering into a discussion how far fascism, and 
particularly the Nazi variety, was influenced by 
Nietzsche, it is plain that the fascist idea of “heroic 
life” is a gross, primitive, and vulgar variant of 
Nietzsche’s concept of heroism and courage. The 
two are alike not alone in the outline of the ideal. 
One finds in fascism, also, an impulse towards a new 
absolute; and in this case again it takes the form of 
elevating relative values to absolutes. But while 
Nietzsche’s supreme value was the superman, fascism 
idolizes the master race, for whose service the heroic 
life is demanded. This ideal attracted to fascism a 
section of the youth—and such a section exists— 
which came to it for general idealistic reasons. But 
their idealism is an adulterated idealism, for its ideal 
is false. 

The fascist concept of “nation” does not resemble 
at all the conception of the movements of national 
liberation of the first half of the nineteenth century. 
Then the “nation” was the bearer of sublime values. 
There was no more worthy instrument than the ideal 
of the “nation”, for it was a concrete materialization 
of the spirit. The fascist conception of the “nation” 
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contains nothing higher than the nation, nothing 
which lends it value. The “nation” itself is absolute, 
and the supreme value. Accordingly, it is not sur- 
prising that this “nation”, divorced from all spiritual 
value, should be identified with the “natural fact” of 
race. The physical existence and power of the nation 
becomes the supreme value, against which nothing 
within the nation or outside it has any justification. 

The rights of other nations are not recognized if 
opposed to the will-to-power of the nation. National 
strength is the supreme ideal. While the original idea 
of nationality regarded each nation as a specific ma- 
terialization of the spirit, and accordingly recognized 
its right to exist in its own way, today there is no 
ground common to all the nations, for there is no 
value superior to them all. In this consists the change 
from nationalism to chauvinism, becoming imperial- 
ism among the large nations. Present-day imperial- 
ism has, of course, many causes, economic and social; 
but the spiritual source of the imperialist idea is the 
elevation of the nation to an absolute. Thereby na- 
tional idealism turns into blind fanaticism, destroy- 
ing entire peoples if this is regarded as conducive to 
an increase of national power. 


Moreover, there remains no place within the na- 
tion for the independent right of individuals to phys- 
ical and spiritual existence. Individuals become mere 
implements of the nation. Belief in the absolute 
value of the nation necessarily leads to a totalitarian 
conception of the nation and the state, which does 
not recognize the individual’s freedom of conscience 
and right to be an independent spiritual personality. 
In this matter, also, national idealism turns into cruel, 
blind fanaticism, sacrificing not only the life of the 
believer himself but of others as well to the national 
Moloch. It is considered a national duty to destroy all 
those whose views are opposed to the true or imagined 
interests of the nation. If relativism robs life of sig- 
nificance and depth, adulterated absolutism destroys 
the ground and root of human life, destroys all hu- 
man spirit in general. 

In our times the totalitarian idea has gained ascen- 
dancy in certain parts of the Socialist, particularly the 
Communist, movement, among which, significantly, 
the socialist ideal has become an adulterated absolute. 
In essence, socialism is founded on the idea of social 
justice, and its purpose is to give all members of so- 
ciety the opportunity to develop their individuality 
and their spirit. In some of its modern forms, social- 
ism has made independent values out of a certain 
social system or of the interests of a certain social 
stratum, subordinating all other values thereto. The 
result here too—though not in the same degree as 
in fascism—is that fanaticism which negates freedom 
of conscience and the right of man to be an inde- 
pendent personality. Of course, I do not deny the 
right of society to use individuals for certain purposes 
and functions, in definite areas of life. The social 
interest outweighs individual interests. But when the 





18 


individual is regarded as no more than a tool of so- 
ciety, the foundations of all true human life are over- 
thrown and the true scale of values is inverted. For 
the individual, however dependent on society, has a 
metaphysical being which society does not have. Only 
the individual and not society is created in the image 
of God. And even though man needs society to de- 
velop his spirit and though he is nourished by the 
spiritual resources of society, his spiritual and, above 
all, his religious individuality are his private domain, 
a consecrated zone which society must not invade— 
for otherwise the very spiritual life of society degen- 
erates. 

I have chosen the national and socialist ideas as 
examples not only because of their paramount im- 
portance in our time, but because in themselves they 
are great and noble ideals. For this very reason they 
display most clearly the perils of adulterated absolut- 
ism. They are lofty and basic ideals so long as they 
build on the true Absolute and keep their own limits. 
When they break their bond with the Absolute and 
elevate themselves to absolutes, overbearing all other 
values, the very ideals decay, and turn into forces of 
destruction for the whole of human life. 


To what extent are such phenomena to be found 
in our Jewish life, and particularly in the land of 
Israel? In my judgment we are still living in a rela- 
tivistic era. Among our “progressives” liberalism and 
relativism prevail, and the result is emptiness of 
spirit. To what extent the consequences have already 
materialized is a debatable point, to be sure; and we 
should beware of exaggeration. But the existence of 
these tendencies is undeniable. It has been apparent 
to various groups for years; the empty life of our 
youth is discussed with particular concern, and ways 
are sought to remedy the lack. 

There is danger that the vacuum may be filled 
with adulterated absolutes. The peril does not reside 
in the vague future, for we are already in the midst 
of that process; and as is true among other peoples, 
it is becoming apparent in a transvaluation of the 
national ideal. Our nationalism, historically, has been 
religious, based on the belief that we are a chosen 
people, the secret of whose existence is its calling to 
be a kingdom of priests and a holy nation. Our na- 
tional revival in the nineteenth century supplemented 
our religious nationalism with secular nationalism, 
but it too bound up our national existence with su- 
perior, spiritual values. The aim of the revival was 
to renew the national spirit in the land of our fathers, 
to create a new culture continuous with the traditions 
of our people’s spirit, and a new life, based on the 
ethics of Israel if not on its religion. Today the spi- 
ritual foundation of our nationalism is being shaken. 
It is not only that the tie with the spirit and tradition 
of our people is weakening, and our nationalism is 
becoming purely formal; many do not even see any 
need of a spiritual basis for our nationalism, and re- 
gard the simple existence of the nation as the highest 
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value. This is leading among us, too, to chauvinism. 
I am far from drawing a parallel between our chau- 
vinism and the barbarous chauvinism of the fascist 
nations. But in our ranks too, a fanaticism is growing 
which despises the rights of other peoples, together 
with the rights of individual spirits and the freedom 
of conscience. 

One can detect in the socialist movement also, the 
first signs of a similar change, by which it is being 
estranged from the spiritual and moral foundations 
upon which it was built. I shall restrict myself to a 
single example, that of one of the noblest ideals 
developed in our life here, the ideal of work. 
This ideal is one of our greatest achievements and 
one of the chief props of our future; but it gains 
neither honor nor productive power if it is perverted, 
as it threatens to be, into the sole value. Not only is 
religion denied in the name of the ideal of labor and 
a false opposition concocted between a working life 
and religion; but whereas those who created the labor 
ideal were imbued with a respectful concern for the 
development of our spiritual life, of the sciences, to- 
day there is a new tendency to belittle all spiritual 
effort, to despise those young people who devote 
themselves to science and spiritual creation instead 
of physical work, which alone is regarded as truly 
productive. But work is not its own end. It is a 
means, whose significance grows greater or smaller 
as its end is great or small. 

The “new absolutes” are only relative values in 
disguise; and just as man finds no satisfaction in rela- 
tive values, so he finds no satisfaction in relative 
values disguised as absolutes. Such absolutes can in- 
flame men’s hearts for a while but their end is dis- 
illusionment; and the stronger the belief, the greater 
the disillusionment. 


The process is only in its initial stages among us, 
but those who see its frightful dangers are duty-bound 
to Oppose it in time: to fight against fallacies which 
corrupt noble ideals by destroying their true charac- 
ter, by “elevating” them to absolutes, and fashioning 
them into idols which ruin our life. But our opposi- 
tion is useless without a constructive side of its own. 
There is a passion for the Absolute, and it is insuffi- 
cient merely to unmask the adulterated absolutes. 
We must point the way to the true Absolute. In this 
I see the function of religion and its opportunity at 
this time. 

If there is no true religion among us, if it is only 
a matter of tradition and history, then, of course, the 
whole thing is impossible. Therefore, the first step 
for the renovation of religion in our life must be the 
renewal of true religion among those who claim re- 
ligion as their standard. If we have a living faith in 
the Aboslute, and are really guiding our lives toward 
the Absolute, then and then only will it be possible 
to bring back to religion those who have been es- 
tranged, and thus to reestablish it in the general life 
of the community. 
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Speaking of the Devil 


by Leibush Lehrer 


FEW YEARS ago I was deeply impressed by an 

essay entitled “Anti-Semitism and Ourselves” 
published in Jewish Social Studies (October, 1939). 
The author, the late Z. Diesendruck, advanced the 
thesis that “If we remove all these superimposed ra- 
tionalizations, anti-Semitism proves to be one of the 
specimens of pure hate; of that irrational, purely 
emotional negative fixation which, as its counterpart 
(love), is by nature blind.” The author goes on to 
say that anti-Semitism is something “sui generis,” that 
it cannot be subsumed under any classification of 
group antagonism. For, “Today, to us reviewing the 
past it appears pure, yes, even pure of prejudice, be- 
cause it is not based on any judicial premises.” 

Now, the theory that the very psychological texture 
of antisemitism is so utterly unprecedented in inter- 
group attitudes is anything but convincing. Of course, 
it may be suspected that sheer self-preservation would 
lead one unconsciously to reject such a stark, pessi- 
mistic outlook. In any event, so long as this matter 
is submitted to our reasoning faculties—and this is 
certainly implied in the very attempt to propound a 
theory—it is difficult to accept an hypothesis which 
puts antisemitism into a separate category, practically 
independent of concrete social relations between Jews 
and Gentiles. 

And yet, though the idea was one from which I 
most decidedly dissented on the many previous occa- 
sions when I had heard it expressed, I could not free 
myself from the impression of Diesendruck’s essay 
for some time. In our times “anti-Semitism” has as- 
sumed such an endemic, as well as epidemic, char- 
acter, that many are impelled for vague reasons to 
change its spelling to “antisemitism.” The nature of 
these reasons is not difficult to decipher: its common- 
ness makes the capitalized form of a proper noun 
seem unsuitable, and its distinct character gives rise 
to an emotional response which is too integral to be 
expressed by a hyphen. The power and longevity of 
anti-Semitism are truly astounding: from Haman to 
Mein Kampf, from the reasoned arguments of the 
Greek Apion to the guttersnipe of our own day who 
takes pleasure in desecrating Jewish cemeteries, from 
the theological casuistry of anti-Judaism down to 
pogroms and physical extermination. How can one 
help being sometimes driven to the depths of de- 
spondency in the attempt to understand all this ra- 
tionally? To be sure, understanding, too, is a form 
of consolation; but our fate is so unutterably tragic 
that comfort of an intellectual kind seems almost like 
a mockery. Nor does any immediate solution appear 
to be likely through calm, scientific analysis. At such 
a melancholy moment, one turns to the poetry of 


despair, with its implicit self-justification, as an ave- 
nue of spiritual escape. 

But while one may understand and share such 
moments of utter helplessness, it is socially detri- 
mental and indeed humanly impossible to avoid sober 
reflection about the question. Moreover, in these 
days of trials and tribulations, more than at any other 
time, it is morally incumbent upon us, and socially 
necessary, to exercise the utmost self-control and ex- 
haust every reasonable hypothesis to explain this 
seemingly incomprehensible phenomenon. 

One such hypothesis holds that to understand anti- 
semitism at all one must call upon unexpressed mo- 
tives springing from the unconscious. The rational 
arguments under which it operates are merely cons- 
cious pretexts to cover up hidden animal propensities 
lurking behind the venomous hatred of the Jews. 
Authors embracing the theory of irrationality impress 
one as advancing a theory reluctantly arrived at, as 
though the irrational were so unusual that one must 
make a special effort to make it sound plausible. 
Small wonder that some of us are so utterly non- 
plussed by typical antisemitic reasoning, as though 
they were confronted by something uncanny, spooky, 
leaving them in a sort of intellectual stupor. Thus 
two thousand years after the appearance of Philo’s 
polemical essay Contra Apionem, we still stand aghast 
at the venom of ancient Hellenistic Jew-hatred as a 
phenomenon stubbornly defying explanation. 

There is no gainsaying that, although group antag- 
onism is a common social phenomenon, Jew-hatred 
is a member of the class which evinces puzzling and 
entirely unique features. But this is also true of the 
people against whom it is directed. No one will 
question that antisemitism has always manifested 
amazing powers of appeal and resourcefulness; but 
it was matched throughout by the cohesion and re- 
sourcefulness in overcoming obstacles shown by the 
Jewish people. Its longevity and ubiquity verge on 
the incredible, but this too is true of the children of 
Israel. Attitudes of unmistakable friendliness and 
even admiration of the Jews have been limited to 
fewer Gentiles and rarer occasions; but they too have 
been expressed in unique terms, with reference to a 
unique national genius and historical destiny, or to 
the character of the folk-life we have fostered through 
the ages. Thus, the attitude of non-Jews toward 
Jews can hardly be considered an independent “cate- 
gory” of social phenomena, since its distinctive fea- 
tures are only parallel to the distinctive characteristics 
of the Jews. 

At any rate, antisemitism is unfortunately a very 
practical affair and to relegate it to the mystical realm 





20 


of inexorable fate spells disaster. Such a state of mind 
hinders any attempt to alleviate the situation, all its 
verbal cautioning to the contrary notwithstanding. If 
one concludes that the hatred of Jews is not the re- 
sult of rational processes, one is not thereby absolved 
from the necessity of further analysis. The irrational 
is precisely that which needs rational explanation. It 
is just that which modern psychology and sociology 
are called upon to bring within the grasp of reason 
and understanding. After all, most manifestations 
of emotional life are irrational. When the person 
concerned is confronted with the question “Why?” 
he may give as his reason anything that best serves 
the interest of the moment, but which may have 
nothing to do with the real cause. Indeed the real 
cause is something of which one is commonly un- 
aware. 

In a word there is nothing mysterious about the 
irrational. It is a feature of most of our behavior in 
personal and social life. The Greeks stood in awe 
before our superior rational faculties. But those phi- 
losophers would have been greatly disconcerted had 
they suspected that even their own reasoning was 
not free from an admixture of “foreign” elements. 
Plato gave us many important insights in his Repub- 
lic which he changed radically in his Laws. It may 
never have occurred to him that the fact that the 
Republic was written in the prime of manhood and 
the Laws in extreme old age had anything to do with 
his change of views. Moreover, the Greeks never 
stopped to think that our very passionate search for 
the rational could not be explained on purely rational 


grounds. 
* * * 


It is obvious, of course, that antisemitism is not 
the outcome of mature deliberation nor is it based 
upon an accumulation of evidence substantiated by 
unimpeachable witnesses. It has accompanied us in 
all our wanderings. It is full of accusations character- 
istic of the peculiar mental climate of the age. Shall 
we perhaps assume that its very longevity and nature 
are in themselves factors which stimulate its develop- 
ment? Does it sound plausible to invest with causal 
efficacy the very phenomenon for whose causes we 
are searching? Psychologists tell us that given a state 
of mind, let us say anger, aroused by any stimulus, 
then this very state may become a stimulus to inten- 
sify itself as long as nothing intervenes to prevent it. 
Now, if an emotional state in an individual may be- 
come a stimulus for its own continued functioning, 
it would be by no means unusual to find the same 
hold true in social life. For this reason, I read with 
particular interest Joshua Trachtenberg’s recent pub- 
lication on antisemitism.* 

Says Rabbi Trachtenberg: “No, hatred of the Jew 
rests upon no rational base. When everything pos- 
sible has been said about the psychological xeno- 


* The Devil and the Jews, Yale University Press, 1943. 
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phobia that rejects ‘difference’ and resents minority 
cultures, about the economic and social frictions that 
exacerbate social relations, about the astute and per- 
suasive propaganda techniques of anarchical dema- 
gogues, about the need for a ‘scapegoat’ for release of 
social tension, about the imperfections of the Jews 
themselves, and their abnormal economic status— 
and all these are potent immediate stimuli for active 
Jew hatred—the w/timate source, buried in the mass 
subconscious, is still untouched. Underneath the 
present stimuli, and contributing to their explosive 
potentiality, lies the powder keg of emotional predis- 
position, of a conception of the Jew which has noth- 
ing to do with facts and logic.” This powder keg, 
the author says, is the Christian tradition, all that 
was said and done with respect to Jews during the 
late medieval period by the Church and the populace 
in Europe. 

We may bypass the purely psychological implica- 
tions of the “mass subconscious” which the author 
has unnecessarily incorporated into his otherwise 
sound thesis. Traditions, mores, folkways, the whole 
social heritage need no mysterious carriers in order 
to pass down from generation to generation. Be this 
as it may, Trachtenberg’s main thesis was surely 
worth the tremendous amount of painstaking effort 
spent on it. He holds that the conception of the Jew 
as an accomplice of the devil, which developed most 
fully during the Middle Ages, has become so deeply 
rooted in Christian mentality that its pernicious ef- 
fects are still the hidden source of present-day anti- 
semitism. As we read the book, chapter after chapter, 
filled with a wealth of detail, copies of pictures of 
Jews as devilish monstrosities, blood-curdling quota- 
tions of unspeakable hate, infantile accusations—we 
read all this and are literally dumbfounded. The sheer 
weight of all these suspicions, recriminations, super- 
stitions, and the tragic results to which they led, make 
one feel crushed as though by a natural catastrophe. 
It may seem unreasonable to believe that the effects 
of such childish credulity are still alive, and have 
come home to roost in an age of fact-hunting and 
science. Yet, the concept of demonological anti- 
semitism is decidedly worth exploring. 

It is a sad mistake to think that the rift between Ju- 
daism and Christianity was merely a conflict of creeds, 
conducted within the same universe of discourse. As 
a matter of fact the two religions drew upon entirely 
different patterns of social experience. Judaism was 
a faith imbued at every point with what is called 
in modern parlance a national sentiment, expressed 
and symbolized in the form of a definite way of life. 
Even at the time when Jews practiced proselytism, 
the convert was introduced not only to a new reli- 
gious system but also into an old historical commun- 
ity. Hence, the act of becoming a Jew meant not only 
renouncing certain articles of faith and accepting 
others, but also breaking one’s bonds with a particular 
social milieu and becoming a part of another. Con- 
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version to Christianity, on the other hand, was a 
purely individual affair. It demanded only certain 
theological convictions, a change ‘in moral views and 
behavior, but it required no change in the social his- 
tory of the convert. True, Jews never explained the 
difference in that way. At that time they could not 
possibly have thought in such terms. Nor would it 
have availed them if they had, since to Pauline Chris- 
tianity such terms would have been utterly incompre- 
hensible. Let me further emphasize that Judaism 
does not consist of a faith plus somethng else. It is 
not the sum of a mere addition of two different psy- 
chological magnitudes. If an arithmetical comparison 
is at all appropriate, it is rather the result of a multi- 
plication in which each factor changes every con- 
stituent part of the other, all of which make up the 
resulting whole. Thus the final outcome, Judaism, 
bears the stamp of neither the first factor nor the 
second but of something different from either. Young 
Christianity was not in a position to have even a feeble 
understanding of the nature of its recalcitrant mother. 

Hence the Jews were considered by the Christian 
World not as an ordinary outside group, capable of 
arousing an attitude of xenophobia, but as one which, 
for some vicious reason, had left the home to which 
it rightfully belonged. It had willfully excommuni- 
cated itself by its stubborn refusal to follow the only 
true path of its own dispensation. In other words, 
the Christian conception of Judaism was a reversal 
of the actual historical relation. According to this 
view, it was not Christianity that branched off from 
some aspects of Judaism, but Judaism did the branch- 
ing off or the breaking away, presumably from itself. 
As Luther expressed it: “... even the plain sense of 
Scripture does not convince them. Reason may be 
won over. Human blindness can be overcome. 
But Satan is at the right hand of the Jews, and does 
not permit them to understand.” Thus Luther not 
only states the relation as Christians conceived it—a 
people betraying their own Scripture—but he offers 
a theory, the influence of Satan, to explain why the 
Jews acted the way they did. This theory is far more 
important than it may seem at first blush. 

* * * 


Explanatory devices, especially those of the folk- 
lore variety, are often the clearest indication of the 
mental climate of an age and the psychological forces 
under whose direction the most effective instruments 
of social behavior are deployed. Nowadays it is per- 
haps needless to point out that there is more than one 
kind of reality which determines our thoughts and 
actions. Usually, when we speak of reality we refer 
to the variety which is accessible to sense perception. 
But there is another kind, a reality whose presence we 
feel in daily life though subsequent ages may put it 
in the class of fiction. Thus each age evolves a spe- 
cial kind of experience which, though it may later 
seem to be purely fictional, weighs upon the mind 
with all the might of a real social force. 
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This fictional reality may sometimes involve astute 
reasoning, or phantastic elaboration, or both, but we 
are always under its sway. One form of fictional re- 
ality typical of the Middle Ages consisted of a vast 
and highly intricate system of demonological con- 
structs. The most important feature of this fictional 
reality resides in the fact that it was a systematic 
whole, a great drama ruling over the destinies of man. 
The demonological world under Satan, the Antichrist, 
the devil, and all the other weird personages was 
both an explanatory system and a thrilling story with 
intrigue, revenge, discomfiture, and triumph, a story 
knit together by a well organized plot, a denouement, 
climax, and anticlimax. It had all the qualities of an 
excellently constructed novel turned into reality. 


Man’s passion for ordering events into story form 
is truly amazing. A story has a beginning, a middle, 
an end; it erects a border line between itself, felt to 
be the “inside” of a particular series of experiences, 
and the rest of life conceived as the “outside.” One 
writer calls this our philomythic tendency, i.e., the 
tendency to invest segments of life with an inner 
completeness, and order its individual steps in such 
a way as to be a sort of condensed representation of 
the march of human destiny. The fictional reality of 
the Middle Ages contained the great advantages and 
the force of appeal of a moving story. Our tragic fate 
brought it about that we Jews became, in this myth, 
the agency through which the demonologic world 
effected its sinister interference in the affairs of inno- 
cent humanity. 

As remarked above, failure to understand the dif- 
ferences between Judaism and Christianity led to the 
notion that the culturally unique Jewish life was a 
consequence of a sort of self-imposed excommunica- 
tion. The oppressive disabilities imposed upon the 
Jews only helped to emphasize the idea, however 
self-contradictory it may seem to be, of an excommu- 
nicated community. Not only were Jews largely 
excluded from dealings with Christian society but 
they were thought of as beings apart and altogether 
distinct from humanity. They were made to play the 
villain’s role in a vast drama, in perpetual collusion 
with extra-human demonic powers. At the time, this 
must have seemed to the Christian man on the street 
a plausible explanation of the constant suspicions 
and inhuman accusations hurled against the Jew at 
the slightest provocation. Such an explanation ac- 
counted quite satisfactorily for the Jewish “falsifica- 
tions” of the Bible, their hope for the coming of 
Antichrist, their conspiracy with Satan, ritual murder, 
poisoning of wells, sorcery, etc., as alleged in the cur- 
rent myth. 

Great and dramatic story that it was, it cannot 
have failed to make an indelible impression upon 
the memory of later Christian generations. Everyone 
knows how easy it is to forget stories read or heard 
long ago. We may lose from memory episodes, de- 
tails of plot, names of characters and places; but the 
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emotional effect lingers for years. In this sense I have 
no doubt that—although very little has been left of 
the whole framework of medieval fictional reality— 
the demonological Jew still walks among the silhou- 
ettes on the horizon of the Christian cultural heritage. 
Not only is the very word Jew used as a term of abuse 
to this day, as Rabbi Trachtenberg points out, but 
the explosive enunciation and the vocal inflection, 
in addition to the facial expression, when the word is 
thus used, manifest a state of mind for which the 
Jew is truly a creature apart. This is especially pro- 
nounced in the classical land of antisemitism, where 
Juda is used as a vituperative term. The emotional 
content of rancor against the medieval devil-Jew is 
then condensed in a single word. 


* * * 


There is another human weakness which renders 
more permanent this Christian heritage. The invet- 
erate tendency to form stereotypes is well known to 
all of us. We talk glibly of the character of the Eng- 
lishman, the Irishman, efc., sure of the accuracy of 
our description. But because the Jew was made to 
play a part in a fictional reality which developed 
along demonological lines, the Jewish stereotype of 
the Middle Ages has gone through an unique psycho- 
logical history of its own. All other stereotypes are 
fashioned by generalizing particular traits found in 
individual members of the group. In the Jewish case 
the basic outlines of the stereotype were derived not 
from concrete human examples but frorn a phantastic 
world of evil spirits. Thus understood, we fully grasp 
the meaning of Parke’s remark: “It is evident that 
Chrysostom’s Jew was a theological necessity rather 
than a living person. If he looked different from the 
actual Jew living in Antioch it was part of the malice 
of the Jew, one of the snares of the devil set to catch 
the unwary Christian.” Again, there is nothing un- 
usual in the act of forming a national stereotype. But 
there is a tremendous difference in the way this was 
done in the case of the Jew. Perhaps no statement 
can portray this process in a more clear-cut fashion 
than the nursery rhymes mentioned by Rabbi Trach- 
tenberg, preserving the tradition “that Jews could 
and often did turn themselves into cats.” Do not 
ascribe such infantile superstitions to a inodern anti- 
semite, unelss you care to express your resentment by 
picturesque hyperboles. But do not be over-fright- 
ened if you find even among those whose “best 
friends are Jews” the emotional components of pre- 
cisely such infantile superstitions. It is usually ex- 
pressed in the immediate readiness to accept any 
charge, however diabolical or nonsensical, against 
individual Jews or the Jewish people. 

There are a host of relics of past superstitions 
which continue to exercise some influence with no 
observable harm to any one. The Jewish situation is 
of course totally different. Here we are faced with 
possibly the greatest tragedy of all times, with the 
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demonological heritage still contributing, often in 
unnoticeable, indirect ways to its exacerbation. Only 
a few weeks ago the newspapers told us of a new 
Finnish edition of the notorious Protocols of the 
Elders of Zion. Half of the edition was sold out in its 
first ten days. These Protocols are, I believe, the most 
barefaced modern recrudescence of the demonologic 
heritage. Surely, it is unbearable to think that this 
uncouth fabrication can still attract the attention of 
civilized adults, despite the fact that no intentional 
piece of mendacity has ever been more preposterous 
to common sense or more convincingly exposed. 

On the other hand, even if we do not know pre- 
cisely how many contemporary non-Jews would re- 
ject such absurd fairy tales, we may rightfully assume 
that their number is incomparably greater than, say 
a hundred years ago. This should at least make us 
a little more hopeful. 


I know only too well that anti-Semitism is a highly 
complex affair comprising Heaven knows how many 
factors; that the elimination of the medieval Jewish 
stereotype will not end the problem; that many of 
its Most exasperating aspects depend upon the con- 
crete Jewish situation today as well as upon certain 
features of the social and political organization of the 
world. I do think, however, that the side with 
which we are dealing here shows a more promising 
aspect than is implied in the depressed moods of 
some Jewish authors. Recent events should have 
convinced us that a people depend for their opinions 
and attitudes upon their leadership to a far greater 
extent than we have assumed heretofore. Hence we 
can at least see new possibilities of speedier changes 
in the right direction. 

In the Grundlagen des Neunzehnten Jahrhunderts 
the famous anti-Semite Houston Stuart Chamberlain 
makes one of his foolhardy discoveries “that very 
small children, especially girls, frequently have quite 
a marked instinct for race. It frequently happens that 
children who have no conception of what ‘Jew’ 
means, or that there is such a thing in the world, 
begin to cry as soon as a genuine Jew or Jewess 
comes near them. The learned frequently cannot tell 
a Jew from a non-Jew, the child that scarcely knows 
how to speak notices the difference.” A scientific mind 
may brush this aside as so much twaddle, but it is 
far more serious than that. Supposing that Chamber- 
lain’s psychology is correct, why should the instinctive 
recognition of a lower race cause crying? He does 
not say that the same German child would be scared 
at the sight of another lower race, say a “genuine” 
Slav. Apparently when applied to Jews he does not 
mean exactly “race” but “devil”. He merely trans- 
poses a medieval fictional reality into a modern key. 

But the utter rejection of the racial myth by mod- 
ern anthropology may help greatly to exorcise the 
devil from the Jewish stereotype so deeply rooted in 
Christian tradition. By removing from us the stigma 
of a lower and sinister order of being, science will 
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not at once turn the antisemite into our friend. But 
at all events he will feel that he is facing his equal 
in human worth and dignity. As for ourselves we 
should at least have the comfort of a possible meta- 
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morphosis in antisemitic consciousness. For while 
trite and copied incantations may suffice to overcome 
the devil, one must be much better girded, intellec- 
tually and morally, to deal with men. 


The Palestine Labor League 
The Record of a Fight for Arab-Jewish Labor Cooperation 
by Abba Khushi 


: pes FORMAL organizational framework for 
mutual relations between the two labor commu- 
nities in Palestine is the Palestine Labor League. 
This was set up by the General Federation of Jewish 
Labor in Palestine (Histadrut) at its Conference in 
1927. 

The aims and objects of this League are formu- 
lated in its Statutes as follows: 

To unite all workers of Palestine, regardless of reli- 
gion, nationality or race, into one league for the purpose 
of improving their economic, social and cultural position. 

The structure of the League is one of autonomous 
national sections. 

The League is constituted of a number of separate 
trade unions, some of them purely Jewish, some 
purely Arab and some mixed. Any mixed union, 
however, may contain separate Jewish and Arab 
units, each of which has the right of affiliating itself 
with its own national section at will. 

When the aims and objects of the League were 
formulated, the Jewish section was already in exist- 
ence. It was the Histadrut, with unions in villages, 
settlements, and towns, the members of which were 
Jewish workers employed by private enterprises and 
foreign concerns operating in Palestine, as well as 
those in Government employ. There was no corres- 
ponding Arab institution, however. Nothing existed 
beyond certain initial tendencies towards union on 
the part of workers employed by Government and 
the foreign companies; tendencies which had been 
carefully nurtured by the Histadrut. 

The Third Conference of the Railway, Post, Tele- 
phone, and Telegraph Workers, held in January, 
1922, devoted a considerable part of its deliberations 
to the problem of organizing the Arab workers and 
referred the matter to the Executive Committee of 
the Histadrut. At the Histadrut Convention held 
during that year it was resolved to establish a general 
union of all Railway, Post, Telephone, and Tele- 
graph workers, to be composed of national sections. 

At the Fourth Conference of the Railway Work- 
ers’ Union, held in 1924, it was decided to intensify 
organizational activity among Arab workers. 

The Fifth Conference of the Railway Workers’ 
Union was participated in for the first time by a 
number of Arab delegates, some of whom were 


elected to the Joint Central Committee of Railway 
Workers. Since then contact between Jewish and 
Arab railway workers has been uninterrupted. At 
times Arab membership of the General Union 
amounted to many hundreds. In some branches, 
such as Kantara and Samakh, the membership was 
100% Arab, while in others, such as Haifa, Lydda, 
and Jaffa-Tel Aviv, the hundreds of members in- 
cluded both Arab and Jewish workers. 

Concrete proposals for the establishment of a 
General Labor League, to comprise all sections of the 
working population in Palestine, were made as far 
back as 1924, by David Ben-Gurion (the general 
secretary of the Histadrut, later chairman of the 
Executive of the Jewish Agency); and again in 
1926, by Isaac Ben-Zvi (now chairman of the 
Jewish National Council). 

In July 1925 the Haifa Labor Council opened a 
special club for Arab workers under the name of the 
“General Workers’ Club.” 

In April 1926 the Histadrut began to publish, in 
Jerusalem, the Ittihad el Amal (The United Worker) 
the first Arab labor newspaper in Palestine and in the 
entire Middle East. 

The same year saw a carpenters’ and tailors’ strike 
in Haifa. This later developed into a general strike 
in those trades, involving some 120 carpenters and 
25 tailors. The strike arose from resentment at the 
fourteen hour working day then demanded of Arab 
workers. This was the first time that Arab workers 
went on strike and it created a profound impression 
in the town. All local Arab employers joined forces, 
enlisting the help of the reactionary groups of the 
town. The strikers were denounced in mosques and 
churches, the speakers proclaiming that it was incon- 
ceivable for the Arab to work less than 14 hours or, 
in the time-honored terminology “from sunrise to 
sunset.” The congregations were also told that even 
if this strike were to prove successful and the Arab 
working day were made the same as that of the Jew- 
ish workers, it would not be they but the Jewish 
workers alone who would benefit. 

The strikers, however, did not allow themselves to 
be diverted from their objectives by all this talk; and 
thanks to the moral and material assistance of the 
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Haifa Labor Council they succeeded in holding out. 
After the strike had lasted for a fortnight the em- 
ployers gave in, agreeing to a 9-hour working day 
and extra pay for overtime. 


Establishment of the League 


The resolution to establish a General Palestine 
Labor League was adopted at the Third Convention 
of the Histadrut in the summer of 1927 but could 
not immediately. be implemented because of the un- 
employment and economic crisis then prevailing in 
the country. This period passed but was followed by 
the disturbances of August, 1929. At first it seemed 
that it would be altogether impossible to execute the 
project and that even the inadequate joint Arab- 
Jewish labor activities which had been carried on 
before would have to be abandoned because of the 
hostility encountered among Arabs at the time of the 
bloody anti-Jewish riots in Hebron and Safad. But 
the project was not abandoned. A few weeks after 
the disturbances ceased, the Haifa Labor Council re- 
sumed activities among the Arab workers and re- 
opened the General Workers’ Club. 

This renewed activity is described as follows in the 
1929-30 Report of the Haifa Labor Council: “At 
first we used to meet in private dwellings and out-of- 
the-way cafes, talking to the Arab workers about the 
possibilities of renewing contact. It was still danger- 
ous to engage in this work in the open, and no little 
courage was required by the Arab comrades, in those 
days which were rife with incitement and terrorism, 
to begin organizational work and renew ties of 
friendship and common activity with the Jewish 
workers and Federation. But little by little the num- 
ber of members increased. Life in the town gradually 
returned to normal. With the help of the Executive 
Committee of the Histadrut we rented premises for a 
club in a public place at the suggestion of the Arab 
members.” 

The membership of the club reached 100 and 
more, mostly skilled workers, a considerable number 
being railway workers. Evening classes were organ- 
ized in Arabic, Hebrew and English. Sports were 
organized with the help of “Hapoel.” A loan fund 
for Arab workers was set up by the Kupat Milveh 
Vekhisakhon, with the help of the Jewish Agency; 
and Kupat Holim began to extend medical aid. 

In 1931 trade union groups were formed, com- 
prising carpenters, locksmiths, and drivers. Friendly 
contact with the Arab lightermen and stevedores was 
established early in 1932 when the first group of 
Jewish stevedores began working at the Haifa port. 
A trade union of Arab bakers employed in German 
bakeries was also formed. 

In 1933 a beginning was made in organizing the 
workers at the Nesher quarries and also at the Arab- 
owned cigarette factory. 

As soon as any new branch was organized, the 
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question of working conditions arose, and Arab 
workers joining the Palestine Labor League at once 
asked for aid in this matter. As in the case of all 
workers lacking organizational experience, the Arab 
worker thought that the tradition of long generations 
could be wiped out at a single stroke; and that every- 
thing could be achieved by merely setting forth de- 
mands and declaring a strike. More than once did 
the Palestine Labor League meet misunderstanding 
on the part of the workers when it counselled caution 
and patience, and warned them not to declare strikes 
impetuously and without careful preparation. 

In most cases strikes were called before the League 
had been given an opportunity to investigate the 
situation. This was the case at the end of 1932, 
when the workers at the German bakery in Haifa 
declared a strike despite the warning of the League. 
The strike lasted a long time and ended in failure in 
spite of the efforts of the League, and the moral and 
material support of the Haifa Labor Council. A 
characteristic feature of this as of most other Arab 
strikes was its diversion from a trade to a racial and 
nationalist issue. In this case the situation was parti- 
cularly complicated: the employer was a German, 
the strikers were Christian Arabs, and the strike- 
breakers were Moslems. 


After the failure of the strike the workers were 
unwilling to return to their previous place of em- 
ployment and other work had to be found for them. 
A cooperative bakery was established with the aid of 
the Histadrut. This bakery employed all the 21 
strikers, and closed down only upon the outbreak of 
the disturbances in 1936. 

In contrast to this unsuccessful strike, mention 
should be made of the strike by the workers of the 
cigarette factory, referred to above, which was de- 
clared after adequate preparation on the part of the 
Palestine Labor League. Over fifty workers were in- 
volved. Negotiations were conducted by the League 
jointly with the Strike Committee, and after ten days 
an agreement with the employer was reached. The 
results of the strike were: reduction of the working 
day from 11 to 8 hours; increase of wages from 110 
to 150 mils (75 cents) for adult workers and from 
50 to 80 mils (40 cents) for juveniles. 


Towards the end of the same year, one of the larg- 
est Arab strikes broke out at Haifa among the Arabs 
employed by Arab contractors at the quarries of the 
Nesher Cement factory. The strikers, numbering 
about 130 men, were all of them from the rural dis- 
tricts of Palestine, and they received a wage of 100 
mils (50 cents) for a working day of from 12 to 14 
hours. In addition, they were compelled to buy all 
their provisions at the canteen owned by the contrac- 


tors which supplied them with goods of inferior 


quality at higher than market prices. The attitude of 
the contractor and his foreman towards the workers 
was distinctly harsh and uncompromising. Immedi- 
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ately after the strike was declared, the strikers applied 
to the Haifa branch of the Palestine Labor League 
for guidance and help. 

The League responded by supplying the strikers 
with food, provided for by funds raised by voluntary 
contribution from Jewish workers all over Palestine. 
The strike was ultimately settled in favor of the 
workers, and as a result their wages were raised by 25 
mils per day and their hours of work reduced to nine. 
The strikers joined the Palestine Labor League en 
bloc, forming a trade union of quarry workers within 
it. 

For ten months following the settlement of the 
strike the contractor made various attempts to break 
the trade union of the League; one of these attempts 
was the employment of about 150 new men affiliated 
with the Palestine Arab Workers’ Society. But all his 
attempts failed and in the end he locked out all the 
Arab workers who were members of the League. 
Seventy Jewish workers employed in a department of 
the Nesher Cement factory which worked in con- 
junction with the quarries, thereupon went on strike 
in sympathy, and the remaining 250 Jewish workers 
in the factory were also ready to join the strikers. 
The contractor then suggested that the whole matter 
should be brought for arbitration before the District 
Commissioner, who appointed one of the District 
Officers as arbitrator. 

This Government arbitrator made an award in 
which he stated that many of the demands made by 
the workers were justified, and should be granted by 
the contractor. In spite of this, he failed to make it 
binding on the contractor to recognize the represent- 
atives of the Haifa branch of the League who were 
deputed by the workers to deal with him on their 
behalf. The workers concerned, as has already been 
mentioned, were all Arabs from the rural districts, 
and they were, therefore, inexperienced and ignorant 
of the means at their disposal for the safeguarding of 
their interests. The provisions of the award were, 
therefore, never enforced by the contractor, because 
the representatives of the League were denied the 
authority to deal with him on behalf of the workers. 
Neither did the Government take any steps to see 
that these provisions were carried out, despite the 
fact that the award in which they appeared had been 
drawn up by its own appointed arbitrator. 


Beginning of Activity in Jaffa 

Towards the end of 1933 the League commenced 
activity in Jaffa and the vicinity, prompted by the 
strike of Arab workers in a leather factory near Jaffa. 
Twenty-seven out of forty-one workers went on 
strike. Working conditions at this factory were very 
bad as was the attitude adopted by the owners and 
foremen towards the workers. What actually led to 
the strike was the mistreatment of the workers by 
one of the owners, who went so far as to thrash the 
workers and dismiss some of them without justifica- 
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tion. The workers declared a strike and asked the 
Histadrut in Tel Aviv to come to their aid. This the 
Histadrut did, but the strike failed nevertheless on 
account of the great number of local strikebreakers. 
The Histadrut helped most of the strikers to find 
work elsewhere, and three of this factory’s workers 
laid the foundations of a branch of the Palestine 
Labor League in Jaffa. 

At about the same time several groups among the 
Arab workers at the Jaffa Port began to establish 
contact with the Executive Committee of the Histad- 
rut. The first was a group of stevedores, who were 
followed by a group of lightermen. Working condi- 
tions at the Jaffa Port were very difficult. Lighter 
work was in the hands of a few owners, who ex- 
ploited the boatmen shamefully. The same may be 
said about the stevedores. The workers turned to 
Government for aid, but in vain. They then turned 
to the Histadrut. 

After these workers had appealed several times to 
the Histadrut for help, and a reliable nucleus was 
available, a branch of the League was established in 
Jaffa, and in the course of time several hundred 
workers registered as members. A club was opened, 
the Kupat Holim started to extend medical aid, first 
at its clinics in Tel Aviv and later through regular 
visits paid by a physician to the Club premises. Many 
canvassing and organizational meetings were also 
held. 

The League’s activities led various circles in Jaffa 
to take counter-measures to undermine the workers’ 
organization. The employers at the Port, assisted by 
Arab nationalist circles and sympathetic Government 
officials, started on the one hand to exert pressure 
and threaten the workers and, on the other hand, to 
make empty promises. Many workers who were 
active in the League were discharged, and it proved 
difficult to find them other suitable employment in 
Jaffa. 

Meanwhile the lawyer of the Histadrut won a case 
which he had brought on behalf of a port worker 
against his employer who had to pay the worker 
what was due to him as compensation for injury ac- 
cording to the law. The outcome of this trial awak- 
ened enthusiasm among the workers, and anger and 
resentment on the part of the employers. 

One of the outstanding Arab leaders came or was 
induced to come from Jerusalem for the express pur- 
pose of “rescuing” the workers from the claws of the 
“Zionist Union”; but to no avail. In spite of the ef- 
forts made by influential circles in Jaffa to under- 
mine the work of the League, Arab-Jewish coopera- 
tion continued for a considerable period. Some of 
the workers, on whom exceptionally great pressure 
was exerted, withdrew from the League; but others 
remained loyal, withstanding all pressure and main- 
taining contact with the League and the Histadrut 
until the outbreak of the disturbances in April, 1936. 
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The Iraq Petroleum Company Strike 


In 1935 there was a strike, unique in several res- 
pects, at the Iraq, Petroleum Company’s project in 
Haifa. 

The employer was a powerful international com- 
pany. Nearly 800 workers were involved; they were 
a very heterogeneous group comprising workers of 
different trades and different nationalities, with ex- 
tremely varied interests and demands. In addition, 
the strike was conducted by two hostile organiza- 
tions, the Palestine Labor League and the Palestine 
Arab Workers’ Society; for the workers asked for the 
help of both unions. 

The strikers’ demands were as follows: withdrawal 
of a proposal to reduce the wage of workers who had 
been transferred from building to permanent em- 
ployment in the plant; eight hour working day for 
drivers; seven days’ annual leave; workers to receive 
up to thirty days’ sick leave a year with half-pay; 
seven days’ notice in the event of dismissal; better 
food for drivers working in the desert; the right of 
dismissal to be exercised only by the Employment 
Officer in charge of the work. 

As its primary concern was to protect the profes- 
sional interests of the strikers, the League exerted all 
its power in support of this strike. Over LP. 1,000 
($5,000), obtained from the Histadrut and from the 
Jewish working public, was expended as aid to the 
strikers. The Palestine Arab Workers’ Society, on 
the other hand, not only failed to contribute any 
money whatsoever, but missed no opportunity of ex- 
ploiting nationalist factors in order to introduce dis- 
sension and animosity among the workers. From the 
very first it disregarded the real interests of the strik- 
ers and endeavored to sabotage the strike. Moreover, 
the skilled workers were incited to disassociate them- 
selves from the unskilled peasants, whereby they 
would find it far more easy to gain their own end. 
This had the natural outcome of weaking the spirit 
of the organization and the resistance of the strikers. 


At first only about a hundred of the workers were 
involved in the strike. Later, however, it spread to 
include some 600 (all the skilled workers and more 
especially the drivers). The Company’s management 
began to treat the matter more seriously. Negotia- 
tions commenced and the Company appeared to be 
prepared to concede most of the workers’ demands. 

On the tenth day of the strike, however, the late 
Fakhri Nashashibi (one of the leaders of the Arab 
Opposition Party) came to Haifa and conducted sec- 
ret negotiations with the Company’s managers. 
While the Arab Palestine Workers’ Society played 
the part of a passive spectator, he, together with a 
number of the strike leaders, signed an agreement 
with the Company. This he later produced at a 
meeting of the strikers which was held in a private 
cafe. He told the workers that the Company was 
ready to meet most of their demands provided no 
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outside organizations appeared on their behalf; and 
furthermore, that it was prepared to set up a Com- 
pany Union. Part of the workers went back to work 
as a result of this while others held out for a few 
days longer. These, however, likewise soon returned 
to work, disheartened by their comrades’ lack of de- 
termination and the behavior of the leaders of the 
Arab Workers’ Society. 

Not all the promises were kept. The Company 
adopted the policy of encouraging dissension and 
within a short time dissolved the workers’ organiza- 
tion which was set up by the Arab Palestine Work- 
ers’ Society. This Society proceeded to incite the 
workers against the Jews, in order to provide an out- 
let for the anger of the members at the treachery of 
the leaders. It must unhappily be recorded that not a 
few Arab workers who had been loyally helped by 
their Jewish colleagues permitted themselves to be 
influenced by this incitement. 

Thus, despite the efforts of the Palestine Labor 
League and the Histadrut, this strike ended in failure 
from the organizational and moral point of view. 


The Disturbances (1936-39) 


The Palestine Labor League continued its acti- 
vities during the last disturbances, which lasted over 
three years. Even during the most difficult times it 
maintained the contacts which it had established with 
hundreds of Arab workers. 

On May 1, 1936, a fortnight after the outbreak of 
the disturbances, when there were riots and shooting 
in other parts of Haifa, over 600 Arab workers par- 
ticipated in the Histadrut May Day gathering at the 
Amphitheatre. Similar instances, incomprehensible 
to some, occurred again and again. The May Day 
celebrations of 1937, 1938, and 1939 were again 
participated in by hundreds of Arab workers who 
came to the meetings, marched in the processions, 
and were present at other gatherings arranged by the 
Histadrut, despite threats against them. 

More than a few Arab workers paid with their 
lives for their belief in the brotherhood of workers. 
After the May Day celebration of 1937 two active 
members of the League were murdered at Balad-esh- 
Sheikh, and after the 1938 celebration three mem- 
bers were kidnapped and taken away to the hills. 
Others, particularly port workers, were brought be- 
fore terrorist tribunals, in the hills. Several of them 
were sentenced to death, while some were released 
upon the payment of large ransoms. 

The time has not come to publish a detailed ac- 
count of this involved and tragic period. Part of it, 
however, deserves special mention: namely, the story 
of the Haifa port during the disturbances. 

The terrorist leaders decided to starve out the 
country, or rather, the Jewish community; and with 
this end in view they tried to cut communications, 
both by land and by sea. Jaffa port was paralyzed, 
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and great efforts were made to paralyze the Haifa 
port as well. Delegations of Arab leaders came to 
Haifa four times (the leader himself—Haj Amin-el- 
Husseini, the Grand Mufti of Jerusalem, participat- 
ing in two such delegations), in order to persuade 
the port workers to stop working. Persuasion and 
threats were of no avail, however. The presence of 
large numbers of Jewish workers engaging in every 
port activity; the contacts that had been built up in 
the course of years; the educational and organiza- 
tional work of the League and the Haifa Labor 
Council over a prolonged period; all these factors 
made the efforts of the Arab leaders unavailing. 
Work at the port was not suspended for a single day 
throughout the disturbances. 

Not only were former contacts maintained, but 
new ones were actually established during the very 
period of the disturbances. The League then came 
into touch with the Druzes in Palestine and the 
neighboring countries. These contacts have since 
been developed and strengthened and promise to be 
even more valuable in the future. 

During the worst days of the disturbances the 
League undertook the difficult task of keeping the 
Arab masses informed of the real state of affairs. 
The League issued a number of circulars and pam- 
phlets informing the Arabs of the falsity of the 
nationalist propaganda, and the harm and suffering 
which were likely to fall upon the Arab community, 
the Arab worker, and the peasant through this un- 
necessary conflict between the two peoples inhabiting 
Palestine. 

In March, 1937, at the very height of the riots, 
when things seemed to be at their blackest, the His- 
tadrut commenced publication of the Arab news- 
paper Hakikat-el-Am’r. The aim of this organ was 
to pave the way towards an understanding and rap- 
prochement between the workers of the two com- 
munities. The publication of an Arab newspaper at 
such a time and—what was even more difficult and 
vastly more dangerous—its distribution among the 
Arab workers in town and village, called for great 
devotion and faith in the righteousness and ultimate 
victory of that course. There were members who 
risked their lives more than once in order to distri- 
bute the paper, which reached the most remote and 
perilous spots. 

In this same year (1937) the Jaffa Customs por- 
ters approached the Histadrut with a request to help 
them in their strike against their employer. This 
employer had been appointed by the Customs auth- 
Orities and was responsible for the execution of the 
porterage work in all the Customs offices in Pales- 
tine. All the Histadrut’s efforts to obtain Govern- 
ment’s agreement to the organization of these por- 
ters in a cooperative which would be responsible for 
the execution of the work were fruitless, in spite of 
the fact that the experience which the porters had 
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acquired during many years of teamwork in this place 
was adequate guarantee for the success of the co- 
operative. 


During the War 


The outbreak of war and the cessation of the dis- 
turbances in Palestine brought about a change in the 
conditions governing work among the Arabs. The 
political situation altered and something like equa- 
nimity was restored. Even before the outbreak of 
war some of the agitators had been expelled from 
Palestine. Others now fled and found refuge in 
neighboring lands, while certain of them went into 
hiding in Palestine itself. 

The second and third years of the war saw an im- 
provement in local economic conditions. Camps for 
Jewish and Arab workmen were set up in connection 
with the large-scale works which had to be under- 
taken. Their life in proximity to one another led to 
the cementing of relations and offered new opporta- 
nities for close and constant cooperation. As a con- 
sequence the membership of the League increased. 


/ The number of active members in the Arab section 


is now 1,040; these include 669 unskilled workers, 
310 skilled, 45 clerks and 16 women workers. Many 
of these, more particularly the clerks and skilled 
workers, are townsfolk, the rest, mainly unskilled 
workers, are villagers who come to town for seasonal 
work, later returning to their villages and farms. 

It would, however, be incorrect to assess the 
achievements of the Histadrut in this field solely on 
the basis of the number of Arab workers who have 
been organized. The activities of the Palestine Labor 
League are not confined to these 1,040 members 
alone. Its trade union activities encompass another 
2,500-3,000 Arab workers in the Army camps in 
Haifa. The memorandum submitted to the military 
authorities in the summer of 1942, setting out the 
needs of the workers at the military camps as regards 
improvement of working conditions, increase of basic 
wages and payment of cost-of-living allowances, was 
signed by 2,100 Arab and 2,300 Jewish workers in 
the Haifa district. The Arab workers and their rep- 
resentatives take an active part in the General Meet- 
ings held at places of work, and in the conferences 
held by the committees of military camp workers. 
This also applies in other labor camps where Jews 
and Arabs work side by side. 

But this in itself is not the whole story. The influ- 
ence exerted by the League on tens of thousands of 
Arabs, workers and peasants, is far greater than can 
be indicated by any mere counting of heads or active 
members. The fact of the League’s existence in spite 
of the tempests of animosity which have raged re- 
peatedly in this country proves that the roots of 
Arab-Jewish labor cooperation have gone deep and 
are firmly set. The influence of the Palestine Labor 
League may not yet be immediately obvious but its 
very existence nevertheless encourages the infiltra- 
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tion and adoption of a new and, to Western eyes, 
fuller conception of life. For instance, the fact that 
16 Arab women members already belong to this bi- 
national trade union is particularly noteworthy. It is 
the first time in the history of Palestine and maybe in 
that of the Arab world as a whole, that Arab women 
have dared to break the shackles of age-old tradition 
by participating in a largely male association; parti- 
cularly one so dynamic in nature as a labor organiza- 
tion. There can be no better evidence of the influ- 
ence which the League enjoys in unexpected quarters, 
and of the possibilities which it offers for the future 
unfolding of individuality in this country. 


Status of Arab Workers In and 
Outside Palestine 


Anyone familiar with the status of Arab workers, 
knows the vast difference between the economic and 
social conditions of those in Palestine and those of 
the neighboring countries. 


The wage level of the Arab worker in Palestine is 
far higher than that of the Arab worker in any 
neighboring country, not excluding wealthy Egypt. 
This is seen at a glance from the standard daily wage 
rate of Arab workers in these countries: 


UNSKILLED WORKER SKILLED WORKER 
Palestine mils Palestine mils 
Palestine  -ccsoom 220-250 350-600 
a 30- 50 70-200 
a .. 80-100 150-300 
SE» sscdesiantecasiintin 50 70-200 





* Adjusted to Palestine currency. 


Working Hours. This daily wage in Palestine is 
calculated on a basis of an 8 hour day. In the other 
countries the working day is 10-14 hours. In Pales- 
tine workers receive pay for overtime but this is not 
the case in the neighboring countries where the eight 
hour day does not exist. 

The above wage rates are those paid in wartime 
and are, of course, higher than pre-war rates on ac- 
count of the rise in commodity prices. But the rise in 
the cost of living in Syria and Iraq has not been less 
than that in the Arab sector in Palestine, and for cer- 
tain commodities has even been greater. 


Working Conditions. Here too, there is a great 
difference between Arab workers in Palestine and in 
the neighboring countries. Thousands of Arab work- 
ers in Palestine, employed by the Railways, Post, and 
Telegraph, the Petroleum Companies, the municipal- 
ities of Haifa and Jerusalem, etc., receive 6-8 days’ 
annual leave with pay and are entitled to 30 days’ 
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sick leave a year on half pay; something not even 
dreamt of by Arab workers in the neighboring 
countries. 

The beginnings of Social Legislation in Palestine 
(industrial accident insurance, protection of juvenile 
and women workers), while still far from satisfac- 
tory by Western standards, have come as a miracle 
to the Arab workers; nor a Heaven-sent miracle, 
however, but the outcome of years of effort invested 
by the Jewish workers and their Federation. 

These are principally economic achievements. 
What is the social aspect? The social status of Arab 
workers in Palestine has undergone a radical change 
during the twenty-two years that the Histadrut has 
been in existence. It is no exaggeration to state that 
Arab workers in Palestine—the urban workers at 
least, have emerged from serfdom to liberty. 

The Arab workers, particularly the artisans, have 
acquired standing in society during these years; they 
have begun to read and write and to participate in 
social and political life, in so far as the latter exists 
within the Arab community. It may be said that the 
Arab workers in Palestine, and particularly those liv- 
ing in a mixed town or in proximity to Jewish work- 
ers, have become aware of their value to society, and 
will no longer accept treatment as serfs. 

This should be compared with the social status of 
Arab workers in the neighboring countries. In inde- 
pendent Iraq the workers are described as “coolies,” 
a nickname which is indicative of their economic 
position and social standing. Nor are the effendis, 
the employers and the contractors alone in regarding 
the workers as “coolies.” The workers themselves 
are reconciled to the name and to all it implies, and 
have not yet realized that it is possible for them to 
take steps to improve their position. 


In Egypt, the position of the Arab workers (ex- 
cept within certain parts of Alexandria) is scarcely 
better than in Iraq. And the same is largely true of 
Syria. 

In the Lebanon and particularly in Beirut, the 
status of certain workers is somewhat better from the 
social point of view. But here too, this applies only 
to a small group of workers, including employees of 
the electric company and the tramways, drivers, and 
waiters. The status even of these “fortunate” ones, 
however, is by no means comparable to the position 
which has already been attained by average Arab 
workers in Palestine. 


The influence of the Histadrut on the position and 
the life of the Arab workers in Palestine was aptly 
expressed by a veteran member of the Palestine 
Labor League who declared at a meeting of Arab 
workers: “Just as the sun, unbidden, spreads light 
and warmth so the Histadrut has spread light and 
warmth to the Arab workers by the very fact of its 
existence.” 
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The “Other Germany’ —After the War 


GERMANY, TO BE OR Not To BE, by 
Gerhart H. Seger and Siegfried K. 
Marck. New York, The Rand School 
Press, 190 pp. $2. 


This reviewer met numerous repre- 
sentatives of that “Other Germany,” 
in whose behalf this study was written 
by Mr. Seger, a former Social Demo- 
cratic Reichstag deputy, and Mr. 
Marck, a former professor at the Uni- 
versity of Breslau. “From the moment 
we ‘marched’ through the gates of the 
concentration camp .. . and noticed 
the pitiful looks which the prisoners 
gave the morally exhausted, bleeding, 
dirt-covered wretches we were,” I once 
wrote in retrospect, “to that blissful 
hour when we bade them farewell, and 
left the hell, accompanied by their 
good wishes, we could not doubt the 
fact that the real Germany, the Ger- 
many we still loved, was held captive 
in thousands of overcrowded barracks 
like those of Dachau. The Germany 
that is outside the barbed wire is guilty 
at least of what Jacob Wassermann 
calls Traegheit des Herzens (sluggish- 
ness of heart) even if it did not actu- 
ally commit the crimes.” 


Messrs. Seger and Marck, however, 
insist that there exists a large “Other 
Germany” outside the barbed wire; 
that, in fact, the German people, like 
the Poles or any other conquered 
nation in Europe, was overpowered by 
a minority, the Nazis. Since we have 
not yet discovered any chemical re- 
agent to distinguish Nazis unmistak- 
ably from non-Nazis, and since we do 
not know what is really going on 
within Germany, my guess is as good 
as theirs. But certain facts speak 
against the book’s thesis that only a 
minority of the German population 
surrendered to Pan-German Fascism. 
“Her (the Weimar Republic’s) best 
years, between 1924 and 1929, proved 
definitely that the German people will 
eventually be able to govern them- 
selves.” But in that period a German 
industrialist could state in the Vos- 
sische Zeitung (according to F. W. 
Foerster) that “at no time under the 
Hohenzollerns did the war office wield 
so powerful an influence as under the 
so-called Weimar Republic.” More- 
over, as soon as the depression started, 
everything went topsy-turvy in Ger- 
many. The depression was worldwide 
—-yet, in general, the other nations re- 
frained from adopting Fascism as a 
panacea. Will the Germans be able to 
establish a genuinely democratic Sec- 
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ond Republic under circumstances 
much worse than they were in 1918? 
The Weimar Republic was often dub- 
bed a “Republic without Republicans.” 
Since the Nazis may mow down all 
political prisoners and unreliable civi- 
lians before the surrender, will there 
be enough democratic Germans left 
after the war to run the state? 

The authors are hardly in an envi- 
able position. To exculpate the Wei- 
mar Republic which surrendered to 
the Fascists without putting up a fight 
they have to accuse the Communists of 
having stabbed the Republic in the 
back (but fairness requires an admis- 
sion that the Social Democrats, in 
their turn, used the reactionary Imper- 
ial generals and the Reichswehr to 
stamp out radical agitation). To ex- 
onerate the German nation, they 
blame Hitlerism on Prussia, and the 
Prussian generals in particular. It is a 
strange spectacle to see the Nazi slo- 
gan “The Jews are our misfortune” be- 
ing transformed, by exiled Germans, 
into an equally unjustifiable outcry: 
“The Prussians are our misfortune!” 
While it may be true that the Prussian 
militarist tradition and old Prussia’s 
economic and social setup exerted an 
unhappy influence on the whole of 
Germany, the attempt to exonerate 
one section of the Germans at the ex- 
pense of another, seems as foolish as 
was the endeavor of certain assimilated 
Jews to blame anti-Semitism on the 
“Ostjuden.” 


But even if the authors do not suc- 
ceed in convincing a critical reader 
that (1) Hitler was not the climax of 
German history, and that (2) during 
the brief interlude of the Weimar Re- 
public Germany was on the road to 
genuine democracy, he will agree with 
them that Germany should be re-born 
and re-educated rather than destroyed. 
But he will resent many of their sug- 
gestions regarding post-war Germany. 
Why should the German war criminals 
be tried before German judges rather 
than by foreign or international courts 
in order to establish “a feeling of soli- 
darity between the United States and 
the German anti-Nazis”? It is well 
known how respectfully the German 
Courts treated the Kaiser's generals 
after the last war! The authors want 
the Allied Occupation Forces to play 
the role of Santa Claus, permitting that 
fictitious “Other Germany” to rule the 
country more or less independently. 
Finally they do not consider it neces- 
sary that Germany should relinquish 
the territories she acquired “peace- 
fully” between March, 1933 and Sep- 
tember, 1939 — including Austria, 
which, as the authors strangely assert, 
was an “economically impossible coun- 
try.” All this puts them, of course, in 
opposition to the Atlantic Charter and 
the recent Moscow Pact (which com- 
mitted England, Russia, and America 
to the creation of a free and independ- 
ent Austria); the fact that they dimly 
envisage a future “United States of 
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Regular er Special Activities 


(a) 


(b) 


(c) 


(d) 


(e) 


(f) 


(g) 


OF THE 


Histadrut Work as Reported by its American 


Representative, Mr. Israel Mereminski 


Mobilization of specially selected individuals, who of 
their own free will, are ready to go to neutral and semi- 
neutral countries to establish contact with the Jews 
oppressed by the Nazis. 


Provision of guides and representatives from the mem- 
bers of the Histadrut and the Hechalutz movement, 
who are ready to risk their lives and seek ways in which 
to rescue Jews from the occupied countries. 


Increased measures to rescue children and bring them 
to “safety islands" from which they can be taken by 
the Jewish Agency, the Joint Distribution Committee 
and others who will help them reach Palestine in a 
legal manner. 


Strengthening of the various forms of work now being 
done by the Histadrut, through individuals and groups 
of its members, in the countries of southern and east- 
ern Europe to organize Jewish immigration under all 
possible circumstances. 


Immediate mobilization of trained groups of pioneers 
for the establishment of emergency cooperative set- 
tlements in the Negev, Galilee, Beisan and other points, 
important both for Jewish Defense in Palestine and for 
the preparation for large-scale immigration in the near 
future. 


Immediate training of the Working Youth, unskilled 
workers, and new immigrants for maritime work and 
fishing, so that they may be prepared, when the Jew- 
ish boats which were loaned to the Royal Navy are 
returned to them, to enlarge the Jewish Fleet and 
assure Jewish labor in this branch of industry which is 
so essential for Aliyah and for additional sources of 
livelihood. - 


Training of representatives who will go to the Diaspora 
after the War to help reorganize the Jewish commu- 
nities of Europe and to build up a strong Chalutz move- 
ment which will organize the immigration to Palestine. 


The above represent only the urgent aims of this "Hour of 
Rescue". It is our duty to aid the Histadrut in Palestine on 
an extensive scale so that it may carry on its vital work. 


YOU CAN HELP BY CONTRIBUTING TO 
THE GEWERKSHAFTEN CAMPAIGN 
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Europe” will not appease those fearful 
of the next German act of aggression. 
Nobody, not even Lord Vansittart 
(against whom the authors turn fre- 
quently) wants the'lex talionis to be 
applied to defeated Germany. But can 
we entrust the task of rebuilding Ger- 
many completely to a numerically 
weak section of the German people— 
even if the anti-Hitler forces were as 
strong as Messrs. Seger and Marck 
claim? If a Martin Niemoeller, who, 
at the beginning of this war, made it 
known to Hitler that he would like to 
volunteer against England, is to be 
hailed as a protagonist of the Second 
Republic (as is done by the authors of 
this book), one might just as well in- 
clude Rauschning and Strasser among 
the pillars of post-war Germany. As 
for the problem of what to do if the 
Red Army should enter Germany be- 
fore the armies of the Western Pow- 
ers, the authors answer only with a 
malicious counter- question: “Who 
shall dominate Germany, the demo- 
cratic West or the dictatorial East?” 


“Any democratic system granted the 
Germans in their present stage would 
be a farce,” Friedrich Wilhelm Foer- 
ster recently said. True, Germany must 
not perish, she must be rebuilt with 
the help of the rest of the world. But 
it would be hazardous to entrust the 
fate of Germany (and that of the 
world at large) to a helpless Dr. Jekyll 
who might be outvoted and outman- 
euvered by the cunning Mr. Hyde as 
soon as the Allied armies retreat from 
German soil. 





THE Post OFFICE 


has asked us to call it to the 
attention of 


JEWISH FRONTIER 


readers that failure to notify 
correspondents promptly of a 
change of address causes un- 
necessary work. 


If you have moved recently, 
kindly fill out the form below, 
and mail it to us. 


JEWISH FRONTIER 
45 East 17TH STREET 
New York 3, N. Y. 


My new address is: 


Name 





Address 





City, Zone, State 
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Are you a Liberal *Innocent”’? 


Do you read the daily avalanche of news and hidden propaganda with starry-eyed amaze- 
ment or are you constantly boiling over with indignation? 

Either attitude gets you nowhere toward a proper understanding and evaluation of the 
great issues revealed by the news from every part of the world. 

For a realistic interpretation of national and world events, war news and post-war plans, 
for penetrating analyses of the background of the news, and a fearless slaughter of “sacred 
cows” without animus, bitterness or name calling, you should read the views of such writers as: 


JOHN CHAMBERLAIN SIDNEY HOOK REINHOLD NIEBUHR 
WILLIAM HENRY CHAMBERLAIN HORACE M. KALLEN A. PHILLIPS RANDOLPH 
JOHN CHILDS SUZANNE LA FOLLETTE JAMES RORTY 
GEORGE COUNTS EUGENE LYONS GEORGE N. SHUSTER 
JOHN DEWEY FERDINAND LUNDBERG SIMEON STRUNSKY 
JOHN DOS PASSOS LEWIS MUMFORD FREDA UTLEY 
Where else but in THE New LEapber will you find articles such as these on our schedule: 

Asta AFTER THE War by Bertrand Russell THE AMERICAN SCENE by Ferdinand Lundberg 

Creative Democracy by John Dewey New ZEALAND’S GOVERNMENT AT WAR by Walter Nash 

THE Locic of ResponsisLE GOVERNMENT by Henry Hazlitt Tue Air Acs by Cy Caldwell 

CartTELs AFTER THE War by Wendell Berge THE Crisis IN AMERICAN EDUCATION by Sidney Hook 


For only $3.00 you will receive 52 issues of THE NEW LEADER—every week a clarifying and 
stimulating experience in down-to-earth realism and clear thinking. 
Use the coupon below before it slips your mind. Send check or money order to: 


meme i i i —_— ae i 


THE NEW LEADER, Dep’r. J. F. 
7 East.15tH STREET 
New YorK 3, N. Y. 


Here’s my $3.00, send me THE New Leaper every week for one year. 
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Address 
City 






































VuheECOLLLL. ( ———_EEe 


NOW...MORE 
THAN EVER 


You need the warmth and good- 
fellowship of this large fraternal 


organization, the added measure of 



































security it affords you and your 
family, the opportunity it gives to 
be of service to our country and the 


Jewish people. 





Interesting Activities e Fraternal Benefits e Labor Zionist Program 





The Jewish National Workers’ Alliance 


45 EAST 17th STREET, NEW YORK CITY Send for Free Literature 





















































REPORT OF H.J. HEINZ COMPANY 
TO HOUSEWIVES AND GROCERS ABOUT 


HEINZ TOMATO KETCHUP 


AMONG THE © VARIETIES 





RECORD TOMATO CROP STILL NOT ENOUGH 


Despite the fact that last fall's pack of 
Heinz Tomato Ketchup was the largest ever pro- 





club women all helped farmers to plant and 
harvest this year's crop of Heinz "Aristocrat" 
Tomatoes. And they also worked in the fac- 
tories, processing Heinz famous tomato 














duced. you may have had difficulty in getting 
this popular condiment at your grocery store. 
The explanation is simple. 


Because the armed forces come first, a great 
share of our Ketchup went to men in service. 





INCREASED BUYING POWER 


Civilians, too, possessing greater buying 
power than ever, rapidly depleted the avail~ 
able supplies of Heinz Tomato Ketchup and 
Chili Sauce, even though forced to pay ration 
points for then. 





LARGE SHORTAGE RELIEVED 


The fact that we were able, in the face of 
serious labor shortages, to produce this large 
stock of Ketchup and Chili Sauce for both 
military and civilian consumption is a tribute 
to the patriotic cooperation of countless 
volunteers. Doctors, lawyers, professors, 
high-school children, Boy Scouts and 








condiments. 
—===—> 


QUALITY REMAINS UNCHANGED 


Yet with all this record-breaking demand for 
Heinz Ketchup and Chili Sauce, the quality 
rerains at the same exacting standards that 
have been a Heinz tradition for 75 years. 

You can always count on the real-tomato’ 
flavor. the smooth texture and the rich color, 








YOUR COOPERATION NEEDED 


When you do get a bottle of Heinz Ketchup or 
Chili Sauce, use it sparingly. Keep it 
covered and in a cool place. Make every 
effort to avoid unnecessary waste. 











In this way you'll be making it possible 
for the men in service = and more folks 
at home — to enjoy their share of old- 
fashioned Heinz Chili Sauce and the 
world's largest-selling Ketchup. 














EXTRA FLAVOR FOR WARTIME MEALS 


America is using Heinz Condiments more extensively than ever before! 
Hampered by rationing and food shortages, housewives find their meals 





need the extra touches of zest and flavor supplied by non-rationed 





condiments - such as Heinz 57 Sauce, Worcestershire Sauce, Prepared 


Mustards (Brown or Yellow), and Pepper Sauce. 
stocks of these appetite-arousing products. 





Your ‘grocer has plentiful 




















